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The votaries of the Sakti, the Kundalini 
may be roughly divided into two classes, the 
Samayin-s or those who believe in the 
someness of the Sakti and Siva, and the 
Kiula-s or those who worship the Kaulini, 
the sleeping Kundalini ie. the Sakti, which 
esides in the Muladhara, which is known as 
the Kula-plexus. The former believes in the 
rousing of the above Kundalini, the grossest 
from of the Cit, and its being worked up ip 
successive stages, by Upasana, Tapas and 
Mantrajaps, through the six Cakra-s, which 
are the centres of Energy, on to the thousand- 
petaled lotus, wherein abide the Sat and the 
Cit, and where the unification of the Jivatman 
with the Paramatman is to be effected. This 


form of worship is therefore exclusively in- . 


ternal. The Kaula-s on the other hand, wor- 
ship the Kundalini, even without rousing her 
frorn 826 and are satisfied with the attain- 
ment and enjoyment of purely temporal ob- 
jects, believing at the same time, that with 
the rousing of the Kundalini, they attain lib- 
eration. This form of worship is therefore 
mainly external. Mention may also be made 
here of some worshipper of the Sakti, who, 
in addition of attaching due importance to 
the external forms of worship of the Kaula-s, 
try to rise higher by making Upasana with 
Yantras made of gold ‘and other metals, 
awake the Kundalini and even work ber up 
as far as the Anadhata in the heart. Their 
worship may be characterized as partaking 
of both the external and internal forms, 
Samkara-Bhagavatpada, the foremost expo- 
nent of the Samayacara, extols Samaya, the 
Sadakhya, the sixteenth digit of the Moon, 
in all her aspect, in the following hundred 
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and three stanzas, 


As, without a thorough grasp of the des 
tails of the formation of the Sri-Cakra, the 
ful! significance of the first forty-one stan- 
zas, which baffe even advanced students of 
Mantra-Lore, cannot be adequately under- 
stood, a short description of the Sri-Cakra 
would bea fitting prelude to the elucidation 
attempted in the folloying pages. 


The following construction is given by 
Kaivalya-Srama a commentator of this work, 
for the building of the Sri-Cakra: Describe a 
circle, with an imaginary vertical line of a 
suitable length as its diameter. Divide the 
diameter into forty-eight equal parts and mark 
off the sixth, twelfth, seventeenth, twentieth, 
twenty-third, twenty-seventh, thirtieth, thirty- 
sixth and forty-second divisions from the top. 
Draw nine chords, at right angles to the di- 
ameter, through the nine points marked off, 
and number them accordingly, Rub off 11169 
part of no. 1, 5/48th of No. 2, 1/3rd of No. 4, 
3/8ths of No. 5, 1/3rd of No. 6 1/12th of No. 
8 and 11160 of No. 9 at both ends of each. 
Draw triangles with lines Nos 1,2,4,5,6,8 and 
9 as bases and the middle points of Nos. 6,9, 
8,7,2,1 and 3 respectively as their apices. 
Draw also the two triangles with Nos. 3 and 
7as their bases and the lower and the upper 
extremities of the diameter as apices respec- 
tively. Thus we get forty-three triangle point- 
ing outwards, composed of onein the mid- 
dle, eight triangle aroung it, two sets of ten 
triangles: around the eight triangle, one set 
about the other and fourteen triangles arouna 
them. Then, by marking off cight-petaited in 
the circumference equidistant from one an- 
other, commencing from the upper extrem- 


{Continued on Page 1 7) 
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From the President’s Desk 





“Our Society is passing:through a critical phase of history for last seven years 


which has been full of turbulence and trauma. This has exposed our society to a 
- different social environment. There are several families particularly from lower income 
groups in camps and non-camp who are finding it difficult to provide basic needs to 
their children, | feel very sorry when | see the sufferings of these brethren. | and the 
Sabha members are able to provide meagre aid and help in some of the cases. Some 
other organisations may also be helping but lot more needs to be done. Empty 
stomachs can neither be filled by slogans nor statements. 
Scores of Kashmiri Pandit girls are not married in time because their parents 
cannot afford a decent marriage. Day by day we are making marriages ostentatious 





and sumptuous. In these cases several times the girl elopes with boys of other 
community of very low social and economic order which endangers the future of the 
* whole society. 

We lost our home in Kashmiri but “Ghar Achun” continues. Now ring ceremony 
which in earlier days used to be performed in temples is hosted in hotels. Where shall 
our weaker members of the society go. There is no need to make show of wealth when 
we are healing our wounds and waiting impatiently for returning back to valley. Those 
of us who are wealthy by the grace of God may do it clandestinely. Those who want 
to display their wealth may kindly do it through donations to noble cause for which 
they will always be remembered. Let rich families amongst us adopt a girl for marriage 

>> and bring क social transformation. Let others adopt a child for education and display 
their. wealth. “Our ideals should be Vinoba Ji, Amte and even the Missionaries. | will . 
highlight their names in newspapers and magazines. Daan dnd service unto poor has 
a very high place in our Shastras 

In the midst of this all, the death of Kashmiri Pandit Girl Wanchoo reported by 
police as a dowry death is all the more shocking. Every week some Kashmiri Pandit 
family approaches Sabha to solve husband-wife disputes. The number of such cases 
on social disorder are increasing alarmingly. 

We need social awakening to overcome this and | need the help of younger 
generation to muster support for bringing a social transformation through reforms in 
Kashmiri Pandit society. | want that society should take corrective measures in time los} 
we get entrenched in dowry death cases, wine and other vices. Our social problems 
‘cannot wait for uncertain political future. They have to be tackled alongside with other 
problems with our own help. - 











(Triloki Nath Khosa) 
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gaat Return package and majority goodwill 

The buzzword happens to be the same refrain. The so called migrants should return to the 
valley, now the conditions have improved. In support there are statements galore and a whispering 
campaign that everything is near normal in the valley. The tourists are moving around. Hindu ladies 
with bindi on their foreheads are seen in market places. What if a few gun battles take place in 
downtown and countryside everyday. Guns cannot be silenced so soon. “A qualitative change has 
taken place.” 

Assuming that all that is said is true, it is strange logic that under the circumstances a reverse 
exodus should start. The displacement of a whole community comprising several lakhs from their 
homes was not a pleasure jaunt or a vacation, though the name “migrant” would make it sound so. 
Nor was it a temporary dislocation through a natural hazard, say an earthquake or a flood, so that 
once the hazard is over, people could troop back to their homes. It was a well planned and meticu- 
lously executed attempt at ethnic and religious cleansing. Has the psyche that manipulated this 
exercise changed? If it has not, what is the guarantee that the exercise will not be repeated? 

A lot is being talked about the goodwill of the majority community. Wishful thinking would 
have it that it still exits and whatever is lost can be cultivated. For the sake of discussion let us 
assume that this is true. Let us subject it to a test. The test cannot be with how a known acquaintance 
or a friend belonging to the majority community behaves with you when he sees you after so many 
years. There is bound to be some emotion or nostalgia. The test is how well he can stand you and 
how long. Can he still look in your eyes and say that he is sorry and ashamed of himself? Can he 
share your thoughts? Can there be any communication with him at the subtle level? Can a stranger of 
the community look at you as a human being with the same emotions as his own or will he class you 
as a “Kafir”, an enemy of the “cause”? All of us know the answers to these questions, though some 
of us would not like to hear them. 

If people still harbour some doubts, they better observe how Muslim bureaucracy in the gov- 
ernment deals with matters relating to Kashmiri Pandits individually or collectively. The bill relat- 
ing to the property of the “migrants” has been passed by the Assembly but is not being implemented. 
Why? Who is obstructing it? A favourably inclined Relief Commissioner, an exception to the nor- 
mal rut of Muslim bureaucrats, was suddenly transferred to an insignificant position. Why? The date 
for entrance examination for REC is fixed so as to clash with the selection by the Maharashtra Govt. 
where the displaced community has some reservations, inspite of the repeated requests no to do so. 
Why? Cases regarding the posting of KP employees away from militancy infested areas after Gool 
selective killing, were never considered inspite of repeated reminders, knowing full well that KPs 
were the direct soft targets. There has been a covert registration of the members of the majority 
community as “migrants”. In addition to securing benefits, this is an attempt to “secularize” the 
exodus, to provide a cover up for the systematic ethnic cleansing and selective killing. Initially 
Muslim migrants were only political activists but now a number of fictitious “migrants” have been 
listed. Apart from this collective discrimination, there is individual harassment at all levels of the ; 
government functioning, even in day to day matters. Is there still a case for majority goodwill? 

It is true that the scenario for the return of the displaced at this juncture is bleak. But does that 
mean that we should forego our right to our homes and hearths under fear of coercion and majoritarian 
browbeating. The answer is a categorical “No”. We have to insist on institutional and constitutional 
guarantees and a rehabilitation package which ensures security and economic recovery. The build- 
ing of a majoritarian goodwill can succeed that. But going purely by majority goodwill, the experi- 
ence of last fifty years should be enough to indicate what it is worth. -S.K. Shah 
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Jem and related matters. 


SEVERAL Pandit organisations have 
been consistently and loudly reiterating their 
demand in and outside India that 4 per cent 
of the land area in J and K north-east of the 
Vitasta (Jhelum) should be set apart for the 
setting up of a “homeland” for the “three lakh 
internally displaced Kashmiri Pandits” 
(IDKPs) and that the area so earmarked be 
granted the status of a union territory. Their 
refrain has been that the IDKPs will under 
no situation make common cause with those 
who clamour for J&K’s separation from In- 
dia and “Nizam-e-Mustafa” or call for “pre- 
1953 constitutional position”, and that the 
lasting solution to the problems inflicting 
them lies not in their return from what they 
call “cow-shed-like-tenements” in Jammu 
and elsewhere to a segregated colony pro- 
posed to be set up somewhere between 
Srinagar and Avantipur in the salubrious 
Kashmir, but in a separate dispensation 
within the valley and under the Indian Con- 
stitution. 

There are indeed potent reasons for the 
IDKPs to cry for a political instrument that 
guarantees them safety and security/as also 
permanently ensures their effective and real 
participation in all democratic and economic 
processes. It would not be out of place to 
point out that this is not the solitary occasion 





The author is Professor and Head of the Department of History 
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-Dr Hari Om 






in Kashmir history that the Pandits have left 
the valley following terrorist attacks. They 
have been witnessing such agonising situa- 
tions from the beginnins of the 14th century 
when a Swati adventurer and fortune-hunter, 
Shah Mir, usurped the throne of Kashmir and 
thereafter very discreetly sought to induce the 
aborigines to renounce their over 4000-year- 
old religion and culture. 

The fact is that it was with the demoli- 
tion of the indigenous rule in 1339 that there 
began an era which confronted the locals with 
a choice between religious persecution or 
proselytisation and migration. A majority of 
those relatively weak and unwilling to relin- 
quish their original habitat and land preferred 
to embrace the new faith. But those with a 
spirit to suffer outside the land-locked Kash- 
mir valley for all they regarded very dear took 
to migration--the process which dotted the 
valley’s socio-religious and political scene 
with migration “eight times” till April, 1990, 
when all but a handful of Pandits vacated 
their homes and hearths. 

However, to recapitulate only all this is 
not to contradict the existence of periods be- 
tween 1300 and 1990 AD when secularism 
flowered and reached its glorious zenith. To 
do so would be to willfully debilitate the 
goodness of Sultan Zain-ul-Abidin or Bud 
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Shah (1420-70), who, according to all histo- 
rians, contemporary or otherwise, was “a 
ruler like a sandalwood balm that gives cool- 
ness after the end of the heat wave in the 
desert”. It was during Bud Shah's reign that 
the Pandits, who had quit the valley owing 
to the reign of terror unleashed by Sultan 
Sikander (Butshikan), returned to their home- 
land and led a peaceful and dignified life. 

When in October, 1947, J & K acceded 
to the Indian dominion, it was widely be- 
lieved here that the founders of Indian state 
would take into serious consideration the 
Anjuman-e-Islamia (AI)/Muslim Conference 
(MC)/National Conference (NC) politics of 
sectarianism and separatism and incorporate 
in the statute book certain special provisions 
to protect the Pandit minority against exclu- 
sion by the majority (Between 1924 and 
1947, the AI/MC/NC-consistently de- 
manded, among other things, the abrogation 
of the 1846 Treaty, of Amritsar and Kash- 
mir’s separation from the Jammu Kingdom.) 
The Pandits, barring a few exceptions, had 
been clamouring for a separate arrangement 
since 1930. The upshot of their whole argu- 
ment was that the Al and Sheikh Abdullah’s 
MC/NC were working for a system which, if 
established would grievously harm their gen- 
eral socio-religious and politico-economic 
rights and interests. 

It is important to note that Pandit Nehru 
like several other Constitution-makers repu- 
diated the idea of any kind of “special con- 
stitutional safeguards” in India for “religious 
minorities”, expressing the view that they 
need have no fear as, once “a full-blooded 
democracy” was introduced in the Hindu- 


majority country the state will take care of 
all their interests. Contrary to this, they at the 
behest of the NC armed the Muslim-major- 
ity J & K with absolute power under Article 
370, brushing aside the opposition of the 
minorities in the state as well as Maulana 
Hasrat Mohani’s clear warning that “the grant 
of special status to Kashmir (on the score of 
religion) will enable it to assume independ- 
ence afterwards.” 

The most regrettable aspect of the whole 
situation was the Centre’s failure to check 
the process of religious cleansing. In fact it 
watched ‘all that was being done systemati- 
cally by the powers that be in J & K and fun- 
damentalists after 1947 to harm the Pandits 
as a mute spectator and allowed things to 
reach the climax where it become extremely 
difficult for the Pandits to live peacefully and 
honourably in Kashmir. They were, In fact, 
caught between two fires of exclusiveness-- 
the fundamentalist exclusiveness of “Nizam- 
e-Mustfa” and New Delhi’s exclusiveness of 
vote-bank. For the Kashmiri rulers and fun- 
damentalists they were stumbling blocks; for 
New Delhi they were too insignificant a mi-. 
nority to be taken any cognizance of. 

New Delhi must revise its Kashmir 
policy and act like a statesman, keeping in 
view the long-term national interest and the 
interests of the aggrieved. It should also rec- 
ognize that rhetorics like “Kashmir is a shin- 
ing example of secularism” would not miti- 
gate the hardships of the victims of funda- 
mentalism. 

Courtesy : The Daily Tribune 
August 27, 1997. 
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The Hidden Story of Kashmiri Refugees 


-Dr. Saradindu Mukherji 


This paper was presented at the Annual Meeting of the Oral History Association 
(USA) in Philadelphia (Pennsylvania, USA) in October, 1996 by Dr. Saradindu Mukherji, 


Professor of History, Hans Raj College (University of Delhi). The paper is the result of 
several years of research and study, including interviews with the displaced people. 





Tragedies and follies of human society are 
best grasped only if the social scientists take 
up serious issues and also realise the inherent 
limitations of the conventional source-materi- 
als used. Rectification of mistakes in course 
of such an enquiry may help us in identifying 
the discordant strands of our mundane exist- 
ence and perhaps contribute to the emergence 
of a better world. 

The discourse on the current turmoil in 
one of the constituent states of Indian Union- 
Jammu and Kashmir has generally overlooked 
the plight of about three lakhs of people--who 
had to abandon their home and hearth in the 
Kashmir valley (1989-90) and seek shelter 
elsewhere in India. Despite India’s long his- 
tory of hosting the victims of forced migra- 
tion, the subject has not received the attention 
it deserved. Since the issue is primarily hu- 
manitarian, the biggest casualty is the human- 
ity. This unprecedented exodus besides physi- 
cal, psychological effects has larger political, 
economic, religious, social, international and 
environmental implications.’ 

The objective of this paper is to present a 
realistic account of some of the experiences 
and perceptions of these uprooted people with 
their own hitherto unutilised memories. Cer- 
tain issues like inadequacy of ration, insuffi- 
cient living space, psychosomatic diseases, 
question of privacy, especially for female mem- 
bers, and the all important matter of family 
prestige--izzat, socio-cultural stress have been 
skipped so that the focus falls on certain other 





important dimensions of this unprecedented 
forced migration scenario as it has evolved 
since 1989-90. But before probing this issue, 
it is imperative to have some clarity on the sta- 
tus of these uprooted people. 


Definition of Status 

Generally known as “migrants’ or ‘“dis- 
placed persons’ the victims themselves have 
so far resisted from calling themselves as refu- 
gees for ‘patriotic’ reasons, though a growing 
section of them have often desired? so. Taking 
shelter behind the international law, it has been 
said that after all, the forced migrants from 
Kashmir have not crossed the international 
boundary and they have been merely made to 
leave one area-their ancestral home since times 
immemorial to another part of the Indian terri- 
tory. So, it has been argued that the use of the 
label of refugee in the specific case of the ‘in- 
ternally displaced’ (Zetter, 1991) persons from 
Kashmir is problematic, in terms of the strict 
letter of the international law as enshrined in 
the Geneva Convention of 1951 and the Pro- 
tocol of 1967. Keeping the complexity of the 
issues involved, a definitional exercise be- 
comes imperative to understand its problem 
of unprecedented nature. One possible key to 
the understanding is to go into the causation 
of refugee movement. As Olson says : 

"Refugees differ from other spontaneous 
or sponsored migrants, largely in the circum- 
stances of their movement out of one area to 
another—Refugees are forced to leave their 
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homes because of a change in their environ- 
ment which makes it impossible to continue 
life as they have known it. They are coerced 
by an external force to leave their homes and 
go elsewhere."? 


Thus ‘coercive conditions’ at the place of " 


normal residence is another definitional clue. 
The Hindus of the Kashmir valley had been 
pushed to the brink and were faced with the 
Hobbesian nightmare of a life ‘nasty, brutish 
and short’. Recent researches in the domain of 
refugee studies in the west have shown any 
definition of refugees is essentially hinged to 
causes of their migration. Hence Zollberg’s 
concept that those people who are forced to 
leave their countries of origin due to violent 
conflict or ‘insupportable living conditions" 
comes handy in finding a suitable label for the 
Kashmiri refugees, once the-technicality of 
international boundary or country of reign fac- 
tors are taken in the correct spirit. Again by 
virtue of living in ‘refugee like situations’ and 
moving about in ‘refugee like circumstances’® 
the forced migrants from Kashmir are auto- 
matically invested with the ‘de facto refugee 
status’ as defined by Jolly et al.” There is also 
the definition, as provided by the pioneer of 
refugee studies, Barbara Harell Bond, who has 
described the refugees as those who have ‘lost 
the protection of their own state and must rely 
on the willingness of others to observe humani- 
tarian norms... The government in Srinagar 
had failed miserably in safeguarding the life 
and honour of the Hindus of the valley, so did 
the authorities in New Delhi. The ‘willingness 
of others’ is not a special favour but very much 
a fundamental duty of the state at the national 
level. 

In light of the aforesaid factors, the “in- 
ternally displaced’ persons from Kashmir val- 
ley, almost the entire Hindu and Sikh popula- 
tion may be called the refugees. They are a 
three lakh strong community who have been 
impelled by inimical forces--terrorist-funda- 
mentalist--to leave their ancestral homes and 


seek shelter elsewhere, where a more hospita- 
ble environment prevails. In this case it meant 
the Hindu majority areas elsewhere in India. 


Background > : 
To understand the roots of the problem 
one has to keep in mind the following facts.” 
After India secured independence from the 
British colonial rule in 1947, Jammu and Kash- 
mir (hereafter J&K) alongwith about six hun- 
dred princely states of. the Indian sub-conti- 
nent (held so far in sub-ordinate partnership 
with the imperial government in India) merged 
with the Indian Union. The state of J&K then 
ruled by the Hindu Maharaja Hari Singh signed 
the instrument of accession. It is to be remem- 
bered that India has a quasi-federal constitu- 
tion. In fact the state was given special status 
through the Article 370 which prevented Indi- 
ans from other parts of country to settle down 
and buy property there. Certain other privileges 


४ were also granted. This was taken by some as 


preparing the state for either maximum au- 
tonomy and by some as precursor to total in- 
dependence. Still some others thought this will 
pave the way for its merger with theocratic Pa- 
kistan. ; 
Certain elements of the Kashmiri society 
were continuously manipulated by the ortho- 
dox religious élements to create communal 
tension and perpetual discord between the state 
and subjects. They had external support from 
across the borders--Pakistan, ‘in. their nefari- 
ous designs. it may be noted that the state of J 
& K has an overwhelmingly Muslim majority 
with Hindus, Buddhist, Sikhs and Christians 
forming a small minority. The then leader of 
the premier political party of the state--the Na- 
tional Conference--led by Sheikh Abdullah 
who also became the head of the new admin- 
istration had refused to join Pakistan. The sepa- 
ratist-secessionist elements however backed by 
Pakistan continued to grow in strength. This 
was a serious threat to: Gandhi-Nehru vision 
of secularism and pluralism.'° ` 


‘ 


Having been reduced to a small minority 
in six centuries of Muslim rule, the Hindus of 
Kashmir also called Pandits, a vibrant and dy- 
namic community, started feeling insecure and 
uncertain of future. As Gerald Studdert 
Kennedy, has pointed out, ‘—long oppression 
had unmanned the Kashmiri Hindus and left 
him with the most inadequate of spiritual re- 
sources.”!' Growing discrimination and fre- 
quent intimidation made their lot increasingly 
miserable. Taking advantage of growing po- 
litical uncertainty and instability of local Gov- 
ernments, the militant-fundamentalists felt 
more and more assertive. The refugee victims 
recounted that the militants took full advan- 
tage of the deteriorating situation compounded 
by a lax state machinery. Long before the mass 
exodus of 1989-90 began, a slow and continu- 
ous trickle of the minorities had been going on 
for years.'? 

In April 1981, even Mrs Indira Gandhi, 
the then Prime Minister of India admitted be- 
fore the Hindus of Jammu the problem of their 
insecurity in a Muslim majority state." In early 
1985 the local Governor, Jagmohan informed 
the Prime Minister Rajiv Gandhi of the grow- 

ing strength of anit-national forces, objection- 
able preaching of Islamic fundamentalism and 
the sudden release of Syed Gilani, the Jamat- 
i-Islami leader by the Chief Minister in De- 
cember in 1984. He further warned, ‘Once 
these forces become part of the Kashmiri ethos, 
permanent damage will be done.'* The north- 
ern Command of the Indian army is reported 
to have conveyed to the civilian authorities as 
early as 1985 of Pakistani plans of massive 
subversion, Mark Tully, the BBC correspond- 
ent in India also noted during 1980s the very 
obvious presence of Islamic fundamentalism 
in Kashmir. He also found fundamentalist 
parties which openly supported Pakistan in its 
dispute with India over the status of Kashmir 
to have forged an alliance to fight the elections 
there. Despite all such developments and 
growth of anti-Indian feelings and Islamisation, 





the Hindu minorities somehow carried on, 
much as the Coptic Christians still do in 
Egypt. The minorities had been getting out 
of the valley all throughout. According.to. some 
estimates, more than 50 percent of the mem- 
bers of the community had migrated to vari- 
ous parts of India and abroad due to educa- 
tional, economic and political discrimination 
and communal policies of the local leaders. An 
undercurrent of fear in the minds of Hindus 
had always loomed large. Factors such as these 
have been adduced to explain as to why the 
population of the minority communities did not 
increase appreciably between 1941-1960; the 
net increase was a mere 4,000.17 


Riots of 1986 and the Exodus of Hindus 

A big exodus took place following the ri- 
ots of 1986, in which the Hindu community ° 
was subjected to all sorts of atrocities and hu- 
miliation, including burning of their houses, 
shops and temples. The Union Home Minister 
noted, “The damage done to individual prop- 
erty--houses, shops and temples is substantial. 
But much greater damage has been done to the 
psyche of the Kashmiri Pandits.’ The riots ter- 
ribly unnerved the Hindus, and more so, be- 
cause the local police kept aloof; the Central 
government in Delhi did nothing. But some 
Hindus were so scared that a number of them 
migrated to Bahadurgarh--on the outskirts of 
Delhi, Jammu and Udhampur. What was lam- 
entable was that the, ‘migration went un-no- 
ticed.’ This is when the Governor, Jagmohan, 
dismissed the Ministery of G.M. Shah. He had 
found that the, minorities were ‘fear-stricken’. 
The Kashmir Samiti sent a five-member fact- 
finding committee to the affected areas in 
March. The victims told them that, ‘they were 
not prepared to go through another nightmare 
of the sort they had experienced, and demanded 
that they be shifted to places of safety outside 
the State and settled there. They also found 


-*an air of despondency and deep sense of inse- 


curity and fear’ among the Hindus. That team 
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also came to notice posters issued in the name 
of fundamentalists and anti-national forces 
threatening the Pandits with ‘dire conse- 
quences’ and ‘preaching hatred against the 
minority community’. The committee came to 
know that some elements in state administra- 
tion were actively encouraging or patronizing 
such forces. Most of the Pandits. they came 
across expressed their desire to move out of 
the valley, being convinced that there was a 
‘definite design to squeeze this tiny minority.” 

Besides physical assaults and attacks on 
property, there used to be frequent desecration 
and destruction of temples or churches depend- 
ing on which community was to be humiliated 
or punished. This had happened during the Pa- 
kistan-sponsored raids in 1948, in 1986 and 
many a time in between, and afterwards. This 
has been vividly described as such. 


Method of interview : 

This paper is specifically derived from a 
set of questions passed on to 89 refugee fami- 
lies living in camps or on their own, represent- 
ing all the districts of Kashmir valley. There 
were people both from the rural and urban ar- 
eas. Interviewees included both educated and 
uneducated, professional and ordinary, farm- 
ers, unskilled workers, atheists and religious, 
political and non--political men, and women. 
The questionnaire contained queries on their 
actual experiences--from the most horrifying 
encounter--nature of rumour, initial attacks, 
confrontation, forced conversion, abduction, 
forced marriage, arson, murder etc. This pa- 
per, however, contains their perception of cer- 
tain broader aspects. like their understanding 
of the causes of their ouster, collective psy- 
chology, philosophy and sociology of admin- 
istration, present sufferings, sense of past and 
their thoughts on repatriation ४०. ; 


Causes of Ouster 
Most of the victims confided that they 
would put the blame on Jamat-e-Islami; which 


was founded by Sayyid Abdul Maududi in 
1938, which developed the concept of Nizam- 
e-Mustafa, i.e. the Islamic system and polity. 
Post merger politico-administrative develop- 
ments also had contributed to the emergence 
of such an atmosphere. The younger elements 
were gradually indoctrinated. Catering to the 
less affluent classes, petty officials, it gradu- 
ally succeeded ‘in sendjng its followers in 
every rung of the administration, the educa- 
tional institutions and the professions’. Thus 
even without any representation in the legisla- 
ture, Jamaat could influence both action and 
policy. 

Bulk of them blamed the Urdu press of 
the valley (since 1984) for their virulent anti- 
India and hate Hindu propaganda. They held 
the national media greatly responsible for ig- 
noring them; coverage of their problem was at 
best a tokenism and not substantial. They felt 
marginalised and neglected from then onwards. 


Collective Psychology 
_ The nature and extent of the exodus of 
the vastly outnumbered, unarmed civilian 
population may be explained by what the psy- 
chologists call the ‘will to war’ mentality of 
their neighbors, known or unknown. They 
found it difficult to believe, much less accept 
that the familiar ambience had undergone such 
a horrendous transformation. The marauders 
had rapidly assumed what Ellul calls a ‘psy- 
chological crystallization’, that left many of 
their victims very little opportunity to organ- 
ise. The flaunting of a communal conscious- 
ness/identity, is not always ‘made’ or ‘imag- 
ined’ as Anderson had argued.”! The orches- 
trated terrorisation of the hapless are the in- 
evitable consequences of a mindset, and not 
sudden irrational aggressiveness, as fashion- 
able history or literature would try to convince. 
The accentuation of communal solidarity 
and the uniformity of behaviour over far-flung 
areas is explained by the historical memories 
of past domination of defeated people by the 
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‘master race’. The autonomy of action force- 
fully displayed by one segment of the popula- 
tion was brought about in anticipation of the 
breakdown of the law and order machinery. 
The message was clear, as it was in West Paki- 
stan during 1946-48” or East Pakistan/Bang- 
ladesh throughbut. This was part ofa tradition 
of intolerance. Some societies always refuse 
to learn from their past and hence they always 
tend to suffer. The victims admitted as much. 


Philosophy and Sociology and Administra- 
tion 

People did raise their accusing fingers at 
the administration. Except for brief periods, 
no one cared for the common man. But then, 
this is a grievance true of common man every- 
where. Some people did blame specific prob- 
lems like corruption at all levels of adminis- 
tration and half hearted measure of land re- 
form. Much of the latter is also corroborated 
by the findings of scholars. 

Land reform in Kashmir has clearly done 
away with the jagirs and has weakened the po- 
sition of all the great landlords. It has distinctly 
benefited those individuals who, at the village 
level, were already the more important and sub- 
stantial people. It has done the least for petty 
tenants and landless labourers, these two cat- 
egories being the largest in the countryside. 

Mere statistics of so and so many hundred 
thousand acres taken away from the big land- 
lords can be quite misleading. India’s most- 
publicized land reforms cannot be said to have 
succeeded in improving the economic lot of 
the Kashmiri peasant.” 

Discrimination, on the basis of religion, 
frequent intimidation, was a common com- 
plaint, Much of this, they held, could have been 
curtailed and controlled. But that was seldom 
done. It is this failure which emboldened the 
militants to assert more and demand a larger 
slice. It is the subservience of the administra- 
tive machinery to every unreasonable fiat 

which they found too galling; in fact, it was 


deviation from secularism that spelled disas- 
ter. 

Questions were asked on the role of the 
security forces too. A near unanimous finding 
was the respect in which they are held by the 
refugees. Ofall the institutions of the state, the 
Indian armed forces, (including the BSF and 
the CRPF) are seen as the symbol of the maj- 
esty of the Indian state, non-partisan and yet 
very patriotic. People are not ready to accept 
and believe any complaint against them. And 
it is the armed forces which is given the credit 
for keeping Kashmir within India, and keep- 
ing in check all the inimical forces. This is 
generally seen as one of the most remarkable 
achievements of the political-administrative 
culture in India, which had succeeded in keep- 
ing the armed forces immune from the un- 
healthy influences ofthe external world. Oral 
testimony on this score would thus neutralise 
the offensive launched by the so called civil 
rights’ activists who are known to be very sym- 
pathetic to the militants. 

The oral testimony also suggested insuf- 
ficiency and inadequacies of the public rela- 
tions job being undertaken by the government 
machinery. On the contrary most of them felt 
that it was the publicity given on the state con- 
trolled television network (Door Darshan) to 
the intifida movement of the Palestinians which 
greatly inspired the Kashmir militants to raise 
the banner of revolt and indulge in hate mon- 
gering. 

Besides this, the government also failed 
to highlight its impartiality, and publicise its 
tolerant attitude to genuine democratic and lib- 
eral movements, notwithstanding occasional 
deviations. As against this, the militants used 
every fora including the religious places, edu- 
cational system, state patronage, frequent dem- 
onstrations and slogan-shouting to spread their 
messages and recruit more supporters. This 
suggests effective use of symbols and past 
memories.” Some people felt that a modern 
state with its tremendous resources could have 
done better. ; 
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Present sufferings 

Since the existing literature on the sub- 
ject is inadequate to the extent of being non- 
existent, it was considered necessary to record 
their perceptions of the sufferings undergone. 

All of them, without exception can never 
forget the beautiful land, comfortable homes, 
and prosperous times left behind in the Kash- 
mir valley. This is typical of most of the refu- 
gees. Even after fifty years, refugees who fled 
East Pakistan or West Pakistan cannot brush 
off the sweet memories of their ancestral home- 
land. But the refugees from Kashmir differ 
from the latter in one crucial respect. They long 
to go back to the valley and are still full of 
hope. How strong are their feelings cannot be 
quantified, but it is remarkable and very natu- 
ral. 

Oral testimony revealed two more disturb- 
ing developments in this grim refugee scenario 
which have been blacked out by the media. 
One relates to the falling birth rate in the refu- 
gee households. Since death rate has increased 
manifold because of the trauma of expulsion 
and miserable living conditions, the dwindling 
birth-rate is seen by most as another disaster 
for the community. 

Another cause of worry is the widespread 
rumor regarding the sale of the landed proper- 
ties/commercial establishments by the Pandits, 
which they had abandoned at the time of their 
flight outside the Kashmir valley. Not much 
information could be gleaned but the process- 
-‘distress sale’ had certainly started as my in- 
dependent inquiry also confirmed. 


The Sense of Past 

Their sense of the sorrowful past also 
comes out when they mention as to how eth- 
nic cleansing is not something totally new to 
them. They narrate the story of the first great 
exodus of the Pandit community during the rule 
of Sultan Sikandar Butshikan (1394-1417), 
when according to tradition, the entire Hindu 
community was forced to leave Kashmir, leav- 


ing only eleven Hindu families behind. Even 
in agony, they found history repeating itself! 

Periods of long exile experienced by In- 
dia’s divine/mythical figures as portrayed in 
the Ramayana and Mahabharata are an abid- 
ing source of inspiration for them. Some of 
them, in a lighter mood, visualise themselves 
as similar figures which mitigates their mani- 
fold miseries. Some of them, uninitiated in the 
discipline of history, thus show a rare insight, 
much of which they are believed to have im- 
bibed from the oral traditions of the family and 
the community, where traditions of shruti and 
smriti happen to be the rule. 


Repatriation 

Even though they do not feel like aliens 
yet, they feel, they are a burden on the resources 
of the state, even if it is their own. As Zetter 
has shown in his study of the Greek Cypriot 
Refugees--‘Leverage on the government has 
served to maintain the continuity of their tem- 
porary status. They label of dependency 
which sticks to them hurt their sense of hon- 
our and citizenship. Their tragedy lies in their 
desire to recapture the past through return.* 

Their impulse to return is also shaped by 
the way non-refugees look upon them. As 
Zetter has shown their attitude also is a part of 
the culture of assistance which refugees expe- 
rience. The refugees from the valley are no 
exception except the microscopic minority 
who are well settled and would like to stay on. 
This also explains their trauma that bonfide 
citizens have been turned dole-dependent refu- 
gees. 

Yet what makes them bitter is the general 
apathy of country’s fellow citizens. Some of 
them feel that their return is possible only if 
they have a separate homeland carved out from 
within the valley and a firmer military action 
against the militants. They also made it clear 
that their repatriation can be only voluntary 
and nothing else. 


m 
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~ Towards a conclusion 


This heart-breaking litany of man’s inhu- 
manity against fellow human beings reveal 
how certain ideologies work. Any attempt to 
explain this in terms of the breakdown of the 
centre-state relations, quantum of autonomy 
and purely socio-economic grievances would 
be meaningless. It also shows how the state 
apparatus collapses and a quasi state emerges 
without legitimacy. For the safety of its citi- 
zens, the state has to remain ever vigilant. Fail- 
ure to exercise sovereign authority can never 
be rationalized. 

What all of them agreed about was the 
apathy of the bulk of the media and the politi- 
cal class in India to their sufferings. In fact, 
they firmly held that the Indian media have 
done much more to publicise the activities of 
one Pakistani cricket player and his nikah (mar- 
riage) with a converted British woman than the 


tragic story of Kashmiri refugees.*° 

Moreover, there is an urgent need for the 
international community, especially 
humanitarion organisations to take greater care 
of the victims of forced migration; this is best 
achieved by a close monitoring of the socio- 
political developments in disturbed societies 
to prevent such man made disasters.*" It is im- 
portant to create and nurture an ambience 
which smothers the primordial tendencies and 
encourages the finer qualities of human behav- 
iour. 

It is suggested that, the time has come to 
heal the wounds of the refugees and ensure that 
the homeless people get back to their homes.3? 
They felt that it was high time that the irrel- 
evant notions of political correctness was dis- 
carded. After all the State was created to serve 
the needs of the humanity and not otherwise. 
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Background ! 
Kashmiri Pandits want to believe a com- 
mon myth about themselves : “They are not 


united and they cannot be united.” They have. 
conditioned their mind and self-suggested” 


this dictum to such an extent that, not only 
do they sincerely believe in it but they have 
also made all others believe in it. Therefore, 
when Kashmiri Pandit think alike and some- 
times act in unison, it does not fail to sur- 
prise both their detractors and friends. 

A Kashmiri Pandit by nature has the gift 
of the gab and a penchant for rhetoric. This 
is irrespective of his level of education and 
intelligence. He does not need much encour- 
agement to wax eloquent on any subject of 
discussion, especially if it has political over- 
tones. He will commence his discourse with 
a clear note that he does not agree with oth- 
ers on the subject and has some original ideas 
to offer. He will give a long winding ha- 
rangue, a historical perspective, which may 
even be irrelevant or unrelated to the subject 
and, it he gets a patient hearing, he may never 
seem to come to the main topic. But when 
asked specifically of what he thinks on the 
subject, it becomes clear that his thinking is 
in no way different from that of others, 
though he may never use the same words. 
The conclusion is that all Kashmiri Pandits 
think alike, though they may not admit it. 

It is surprising why KPs tend to believe 
that they have differences of opinion among 
themselves. This goes against a famous 
Kashmiri proverb which may have been 
coined by KP detractors, “Kaw, Kaw, Batta 
Kaw,” which uses the metaphor of a crow to 
Kashmiri Pandit, meaning thereby that KPs 
shout in unison in the same language, attract- 
ing attention towards their plight during a 

calamity. This may well be true, if we go into 
the history of calamities that this community 
has gone through. 
This background about the nature of KPs 
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is necessary if we have to analyze that state 
of leadership among the KPs during the twen- 
tieth century. While all KPs generally think 
alike, each one believes that he is the author 
of an idea. Thus every Kashmiri Pandit is a 
leader unto himself. No leader, therefore, can 
build a charisma which is necessary for his 
success. 

Twentieth century has been a period of 
turmoil for the entire sub-continent, but for 
Kashmiri Pandits it went a long way in chang- 
ing the course of their history. No rational 
and systematic studies have been undertaken 
on the evolution of KP leadership during this 
tumultous period. Nor has there been an at- 
tempt to understand the KP psyche, inspite 
of several treatises written on the political 
history of Kashmir during this period by both 
Indian and foreign authors. Kashmiri Pandit 
writers themselves fight shy on commenting 
on their recent history in a dispassionate man- 
ner. 

The current series of articles are not 
meant to fill this gap, for they are not com- 
prehensive. However, they are of the nature 
of a sip, so that one gets a taste for it and can 
indulge in a draught, if he so desires. If these 
articles whet the appetite of the researchers 
in recent history, that would more than fulfil 
the purpose for which they are written. 
Problems of Leadership 

Kashmiri Pandits have been always self- 
conscious about themselves and their iden- 
tity. While learning and even mastering the 
languages of their rulers, like Persian and 
English, they did not allow themselves to be 
overwhelmed by the alien culture, not to 
speak of religion. During the Dogra regime 
they had experienced relative calm and peace, 
anda whole set of several generations tended 
to believe that such good days would never 
end. 

During this period there was no need of 
leadership since there was not much that a 
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KP would aspire for, except probably a petty 
government job, which was in any case avail- 
able to him since he alone was educated. 
However they were soon cruelly jolted out 
of this complacence. z 

The communal riots of 1931 brought out 
the nightmare of what they had heard from 
their forefathers about killings and mayhem 
during the Afghan rule. While on the one 
hand they hoped that the state would come 
to their rescue, on the other they became con- 
scious of the social insecurity and their mi- 
nority status in an ocean of majority suddenly 
turned hostile. The response to this situation 
was the evolution of a KP think tank. 

Kashmiri Pandits like many other intel- 
lectual minorities were not able to generate 
political activism. This has been a bane with 
the community throughout this century, bar- 
ring a few occasions. The community lead- 
ership, therefore, comprised intellectuals and 
opinion makers, who tended to provide con- 
tent to the policy but left the execution to a 
poorly organized set up. The formation of 
Yuvak Sabha with headquarters at Sheetal 
Nath Temple was a tongue in cheek response 
to the emerging situation. 

Response to Muslim communal overtones 

During the thirties of the present cen- 
tury, two definite trends emerged in the 
Kashmiri Pandit leadership. The one was of 
the nature of a social activism, which tended 
to emancipate the community and do away 
with the social medievalism. This trend was 
led by Kashyap Bandhu. Kashyap Bandhu 
was more of an activist than an intellectual 
and, therefore, a complete departure from the 
normal rut of K.P. leadership. He became the 
only mass leader during this period and was 
able to galvanize the youth. He ensured as- 
sembly of KPs in Hari Parbat on every Sun- 
day (naming it Sharikawar) and set the trend 
for several social reforms including the use 
of Saree for women in place of traditional 
“Phiran”. 

The other trend comprised the secular 
intellectuals who tried to rationalize the 
Muslim mass movement and attempt to take 
the communal sting out of it. Some outstand- 
ing names in this category included Prem 
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Nath Bazaz, Jai Lal Kilam and at a later stage 
Dr. S. N. Peshin. It is these intellectuals who 
were, to a large extent, responsible for con- 
verting Muslim Conference into National 
Conference, taking it out of the hold of Mus- 
lim clergy. While leaders like Sheikh 
Abdullah saw the political gains of convert- 
ing a communal movement into a secular one, 
without being necessarily committed to secu- 
larism, there were some genuine secularists 
and leftists among Muslims who developed 
an equation with KP leadership and provided 
an intellectual input to the National Confer- 
ence, and at a later stage to the concept of 
“Naya Kashmir”. $ 

Between these two trends, the Yuvak 
Sabha continued to be a rallying point of 
Kashmiri Pandits, more or less on a social 
plane. When political activity of National 
Conference became more aggressive in the 
forties of the present century, most of the KP 
intellectual leadership supported the move- 
ment. But bulk of the Kashmiri Pandits could 
never reconcile to the secular credentials of 
the leaders of National Conference, espe- 
cially Sheikh Abdullah, whose communal 
pronouncements in early thirties were not 
easily forgotten by them. They tended to dis- 
tance from the movement, thereby produc- 
ing a schism between the leadership and the 
masses. At this point of time Yuvak Sabha 


_ became a focal point of KPs. The most promi- 


nent leader heading that organization was 
Sheo Narain Fotedar. The mood of Pandits 
was reflected by the Srinagar Municipal elec- 
tions for reserved Hindu seats where NC can- 
didates, Dr. S.N. Peshin, K.L. Kaul and oth- 
ers were comprehensively defeated by Amar 
Nath Kak and Sheo Narain Fotedar. 
“Quit Kashmir” movement and Kashmiri Pan- 
dits 

Many Kashmiri Pandit leaders partici- 
pated actively in ‘Quit Kashmir’ movement 
and some were jailed as well. There were 
others who provided support to the under- 
ground activity. The prominent leaders in- 
volved included Kashyapa Bandhu, Jai La 
Kilam, S. N. Peshin and others like S.L. Saraf 
and D.P. Dhar. However, Yuvak Sabha re- 
mained aloof, having primarily a social 
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agenda, or at least, so it claimed. ; 

During ‘Quit Kashmir’ movement, the 
Prime Minister of J&K happened to be a 
Kashmiri Pandit, Ram Chandra Kak. While 
many Kashmiri Pandits may have had a soft 
comer for him and were also secretly proud 
of him and his achievements (he was one of 
the tallest Kashmiri Pandits of his time and 
his work is a landmark in the archaeological 
annals of India), the common Muslim in 
Kashmir visualized the “Quit Kashmir” 
movement as a fight between the Muslims 
and the Pandits. For them the Pandit was the 
symbol of the ruler. This further alienated the 
KPs and they preferred not to involve them- 
selves in the movement. Some of them even 
made a common cause with Prem Nath Bazaz 
who was opposing the movement, for entirely 
different reasons. 

Prem Nath Bazaz has been an enigma 
for all Kashmiri Pandits. One of the most out- 
standing political thinkers, he has always 
been a bete noir for them. He captured the 
imagination of Pandits during his younger 
days through his brilliance but soon lost his 
clout by his role in Glancy Commission, 
where he championed the cause of Muslims. 
Initially a part of leadership which helped in 
the transformation of Muslim Conference to 
National Conference, he broke up with 
Sheikh Abdullah on the ground that the lat- 
ter’s movement was more based on religious 
obscurantism than leftist dogma and eco- 
nomic problem of the toiling peasants, to 
which he only paid a lip service. He, in asso- 
ciation with some Muslim leaders, formed 
the Kisan Conference, which had a marginal 
success. At the time of partition, the Kisan 
Conference passed a resolution for the ac- 
cession of J&K to Pakistan and that sealed 
its fate and Bazaz was eventually hounded 
out of Kashmir. He was never a part of KP 
leadership in the real sense but his political 
insight as reflected in his writings was so 
incisive that some of his predictions have 
come true after fifty years. He was the finest 
specimen of a progressive and secular 

Kashmiri Pandit. 

It is interesting to note that the Urdu 

Press of Srinagar, the only functional press, 


was all run by KPs during the ‘Quit Kash- 
mir’ movement. They reflected various 
shades of opinion. While Khidmat”, the of 
ficial organ of National Conference, was 
banned, three papers run by three KP stal- 
wart leaders reflected the different opinions. 
“Hamdard” was run by Prem Nath Bazaz and 
reflected anti-movement and anti Sheikh 
Abdulla opinion. “Martand” run by Yuvak 
Sabha was by and large neutral. “Desh” run 
by Kashyapa Bandhu and after his arrest by 
some of his younger supporters, was pro- 
movement and reflected the NC opinion. 
Very often the two papers also indulged in a 
slanging match. 

Tribal invasion and after 

At the time of tribal invasion, the ‘Quit 
Kashmir’ movement had subsided and there 
was a general trepidation among KPs follow- 
ing the partition of India and the communal 
violence let loose in its wake. KP leadership 
was in complete disarray and stories of kill- 
ings in Punjab and the influx of refugees from 
Abbotabad and Hazara sent a wave of fear in 
the entire community. However, because of 
their active involvement in the politics of 
Kashmir, they never considered moving out 
of the valley, nor were the time and opportu- 
nity available. 

The Kashmiri.Pandits faced the main 
burnt of invasion. Bulk of those living to the 
north and west of Srinagar were uprooted and 
became refugees, who thronged the streets 
of Srinagar. Their properties were looted and 
many among them were massacred. In some 
remote villages some families preferred to 
get converted to Islam to escape the mayhem. 
To a large extent the intellectual leadership 
which had become a part of National Con- 
ference did provide some succor to the Gom- 
munity, with the support of the NC cadre. 
te credition reconversion of all those who 
aeon 2 os to Islam goes to Kashyapa 

> ent to all these villages after 
they were recaptured. He ensured that all 


those who were forcibl 
to the fold. y converted came back 


: -to be continued 
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Saundarya Lahri 

(Cont. From Title Back) 
-ity of the diameter and constructing one petal 
over each of them, is formed the eight-pet- 
alled lotus. Then, circumscribe a circle touch- 
ing the outer extremity of the petals. Divide 
the circumference of the circle so described 
into sixteen equal divisions and draw sym- 
metrically sixteen petal over them, as before. 
Then, circumscribe a circle round the sixteen- 
petalled lotus, as before, and enclose the sec- 
ond circle so described in two concentric cir- 
cles at equal distances form each other. Con- 
struct three squares about the outermost cir- 
cle, with sides equidistant from each other, 
the innermost square not to touch the outer- 
most circle. Marking off four doorways on 
the four sides, each equidistant from either 
extremities rub off the intersperse. The fig- 
ure thus formed is the Sri-cakra. The centre 
of the circle is known as the Bindu. The five 
triangles with their apexes pointing down- 
wards are indicative of the Sakti and the four 
with their apexes pointing upwards are of 
Siva, according to the Vamakesvara-tantra 
the recognized authority on Sri- Vidya (vied 
frontpiece) 

Laksmidhara, a reputed commentator of 
this work, holds that, in the Sri-cakra, the five 
triangles pointing upwards are of the Sakti 
and the four pointing downwards are of Siva 
and speaks of the construction of the Cakra 
as consisting of two ditferent processes, the 
Samhara-Krama from without inwards, and 
the Srstikarma, from within outwards. The 
Sri-cakra of the Samhara-krama of 
Laksmidhara can be obtained by turning the 
Sri-cakra recognized by the Vamakesvara- 
tantra upside down. This is given as the dia- 
gram relating to the twenty-second stanza. 
The Sri-cakra of the Srsti-Krama is given as 
the diagram relating to the thirty-first stanza. 

The mode of constructing the Sri-cakra 


in the Srstikarma of the Samayin-s, accord- 
ing to him, is as follows: 

Draw an isosceles triangle with the apex 
pointing upwards and its base parallel to the 
bottom line of the sheet. Place the Bindu, a 
dot, a little above the base in an imaginary 
vertical line bisecting the base. A little above 
the Bindu, draw a straight line parallel to the 
base, intersecting the sides of the original tri- 
angle. 

Draw an isosceles triangle with apex 
pointing upwards over this line. Draw a 
straight line through the apex of the first tri- 
angle, parallel to its base and construct an 
isosceles triangle on it, with apex pointing 
downwards, so that its sides may pass 
through the points of intersection of the base 
of the second triangle with the sides of the 
first triangle. These two points where three 
lines intersect each other, are technically 
styled Marman’s, to distinguish them from 
the points of the intersection of the two 
straight lines, which are known as Samdhi’s. 
Thus, then, are formed the eight cornered- 
triangle pointing outwards, which together 
are known as the Astakona-cakra. Produce 
the topmost and the bottommost of the three 
horizontal lines both ways and construct two 
isosceles triangles, one of them with apex 
down and the other with apex up, so that the 
sides of the former may pass through the ex- 
tremities of the bases of the two triangles 
pointing upwards and the sides of the latter 


‘triangle may pass through the extremities of 


the base of the original triangle pointing 
downwards. By producing the sides down- 
wards of the inner triangle with apex up and 
drawing a straight line parallel to the base, 
through the apex of the triangle pointing. 
downwards, a new triangle is formed. Simi- 
larly, by producing the sides upwards of the 
triangle with apex down and drawing a 
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straight line parallel to the base, through the 
apex of the first outer triangle with apex up, 
another triangle is formed. At this stage are 
obtained ten corner-triangles pointing out- 
wards, which together form what is known 
as the Antar-dasara, the inner ten-spoked 
Cakra. Similarly, by producing the horizon- 
tal bases, drawing the arms of triangles at 
corner-points so as to form Marmans and 
drawing straight lines parallel to the bases, 
through the apices of triangle pointing up and 
down, the ten corner-triangle pointing out- 
wards and known as the Bahir-dasara or the 
outer ten-spoked Cakra, is formed. Again by 
producing both ways the bases at the top and 
the bottom of the Antar-dasara and construct- 
ing isosceles triangle with apex down and 
apex up: and again by producing the sides of 
triangle whereby Marmans’ could be formed 
and drawing straight lines parallel to the 
bases, passing through the apexes of the 
freshly constructed triangle, the fourteen cor- 
ner-triangle pointing outwards known as the 
Catur-sasara, the fourteen-spoked Cakra, will 
be obtained. Thus, we get, in all forty-three 
corner triangle including the inmost one, 
twenty-four Samdhi-s and eighteen 
Marman-s. 

It may, however, be noted here, that 
Laksmidhara commits an error in giving the 
number of Marman-s as twenty-four and 
quoting the Candrainana-vidya in this con- 


nection, seeks to reconcile the figure twenty- ` 


eight given therein, as of the Maraman-s by 
pointing out that the eight petalled lotus, the 
sixteen-petalled lotus, the three outermost 
circle and the three quadrangle may be treated 
as four, would go to make up the twenty-eight 
Marman-s of the Candra-janan-vidya. This 
is apparently a laboured explanation, which 
in trying to hide one fault, only. results in 
making two. A more ingenious attempt at rec- 


onciliation would have been, for him, to treat 
the six points of contact of the Catur-dasara 
with the innermost circle also as Marman-s, 
According to the Samayin-s, the four Cakras 
constituted by the Bindu (of the form of the 
Sri-cakra, namely circular), the eight-petalled | 
lotus, the sixteen petalled lotus and the quad- | 
rangular Bhu-grha, are of Siva, which are 
interrelated with the Tri-kona, the Asta-Kona, 
the dyad or the Dasa-kona-s and the 
Caturdasa-kona of the Sakti respectively, the 
Bindu of the quadrilateral standing apart from 
these. On the other hand, another set. of 
Samayin-s holds that the eight petalled lo- 
tus, the sixteen petalled lotus, the Mekhala- 
traya (the triad of concentric circle), and 116, | 
Bhu-grha (the three quadrilaterals) are the 
Siva-cakra-s, and the Tri-kona, the Asta-. 
kona, the diyd or Dasa-kona-s, and aver that 
the Bindu representing the ,Siva-cakra-s, 
when placed in the middle of the Sakti cakra- 

s would indicate the pervasive character of ' 
the Siva-cakra-s in the Sakti-cakra-s. It has, 
however, to be noted that the Vamakesvara- 
tantra, while recognizing the Bindu as a 
Cakra, does not do so in relation to the 
Mekhala-traya, as will be seen from the enu- 
meration of the Cakra-s according to it, which 
is as follows :- 

“The Bindu in the middle, the triangle 
there after the eight-spoked one thence, the | 
two ten-spoked ones thereabout, the fourteen- 
spoked one about them, the eight petalled 
lotus outside it., the sixteen-petalled: lotus 
thereabouts and last of all the Bhupura, are | 
named respectively the Sarvananda-maya 
first, the Sarva-siddhei-parda next, the Sarva- 
rogahara thereafter, the Sarva-raksakara simi- 
larly, the Sarvarthasadhaka-carka, the Sarva- 
saubhagya dayaka, the Sarva-samksobhana 
the next one, the sarvasa-paripuraka, ane 
lastly the Trailokya-mohana-thus the nine 
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with the nine names.” 
१, शिव : IRN युक्तो यदि भवति शक्तः प्रभविलु 
न चेदेव देवों न खलु कुशल: Cag मपि / 
अतस्त्वाभाराध्या हरिहरविरिश्चदिभिरापि 
Wg ag वाकयमकृततपुण्य : प्रभवति |! 
1, Sivah sakitya yukto bhavati saktah prabhvitum 
na ced evam devo na khalu kusalah spanditum api. 
Atas tvam aradhyam hari-hara-virincadibhir api 
pranantum stotum va katham akrta-punyah prabhavati. 
Only if conjoint with the Sakti (thyself), 
would Siva earn the privilege to become 
overlord, otherwise the God is not able even 
to stir. While so, how dares one, who has 
acquired no merit, either to salute or to praise 
Thee, (O Goddess !) who art worthy of be- 
ing adored even by Hari Hara, Virinca and 
other. 
२. वनीयांस UY तव चरणपङरूह भवं 
विरिश्च : संचिन्धन विरचयति लोकानविकलम l 
वहत्येन शौरि : कथमपि सहस्रणशिरसां 
हर : cyst भजति भसितोद्धलनविधिम्‌ ॥२॥ 
2. Taniyamsum pamsum tava carana-pankeruha bhavam 
virincih samcinvan viracayati lokan avikalam ; 
Vahaty enam saurih katham api sahasrena sirasam 
harah samksudyainam bhajati bhasitoddhulanavidhim, 
Virinic, having gathered the tiniest speck 
' of dust of Thy lotus-like feet, creates the 
worlds, leaving nothing to be desired, sauri 
carries the same with much effort of his thou- 
sand heads, while Hara, pulverizing the same, 
smears (his body) with it, as though with 
ashes. 
३. अविद्याताभन्तस्तिमिहिरद्वीपनगरी 
जडाना चैतन्यस्तबकमकरन्दखुतिझरी 
दीरद्राणां चिन्तामणिगुणनिका जन्मजलधौ 
निमग्नाना दंश भूररियुवाराहस्य भवती N 
3. Ayidyanam antas-timira-mihira-dvipa-nagari 
jadanam caitanya-stabaka-makaranda-srutijhart ; 
Daridranam cinta-mani-gunanlika janma-jaladhua 
nimagnanam damstra mura-ripu-varahasya bhavati. 
Thou art the island-city of the Suns, 
illumining the internal darkness of the igno- 
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rant; (Thou art) the stream, ever flowing with 
the honey of the cluster-of-flowers of con- 
sciousness, for the dull-witted ; (Thou art) 
the Cinta-mani-duplicate (in bestowing their 
heart’s desire) on the destitute ; and the tusk 
of the wild Boar (Avatara) of Muraripu, in 
the case of those submerged in the ocean of 
births (and deaths). 

४. त्वदन्प : पाणिभ्यामभयवरदो दैवतंगण- 

स्लेका जैवासि प्रकरितवरा भीत्यभिन्या! 

भयात्‌ त्रातू दानुं फलमापि च वाज्छासमधिकं 

शरण्ये लोकाना तव हि चरणावेव निपुणौ ॥४॥ 

4, Tad anyah panibhyam abhaya-varado daivata-ganas 
tram eka naivasi prakatita-varabhity abhinaya ; 
Bhayat tratum datum phalam api ca vancha-samadhikam 
saranye lokanam tava hi caranav eva nipunau. 

(O Goddess) who affordest shelter to all 
the (fugitive) worlds ! The league of gods 
save Thee, dispels fear and bestows boons 
with two hands, Indeed, Thou alone dost not 
demonstrate the boon-bestowing and fear- 


. dispelling gestures (with They hands). For, 


thy feet by themselves, are proficient in af- 

fording immunity from fear and bestowing 

boons transcending (one’s) desire. 

५. हरिस्त्वामाराध्य प्रणतजनसो भाग्यजननी 

पूरा नारी भूत्वा पुररिपुमपि क्षोभमनयत्‌ 

स्मरोऽपि त्वां नत्वा रतिनयनलेहोन वपुषा 

मुनीनाभप्यान्त : प्रभवित हि मोहाय महताम्‌ ॥५ ॥ 

Haris tvam aradhya pranata-jana-saubhagya-jananim 

pura nari bhutva pura-ripum api ksobham anayat; 

Smaro’pi tvam natva rati-nayana-lehyena vapusa 

muninam apy antah prabhavati hi mahaya mahatam. 
Having adored Thee, the bestower of 

prosperity to those that make obeisance be- 

fore Thee, Hari, of yore, assumed the form 

of a damsel and fascinated even the destroyer 

of the (three) Pura-s. Smara likewise, by 

worshipping Thee is powerful enough to 

rouse the passion of even great sages, with a 

(Charming) frame fit to be licked by Rati’s 

eyes. 
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Baradari News 


Kashmiri Pandit Sabha, Mohalla Committee Elections 

Mohalla Committee Elections have been going on throughout Jammu. The town has 
been divided into six zones comprising well over 60 Mohallas where Kashmiri Pandits are | 
residing. Elections to these Mohallas have been held since May, 1997. The elections are 
conducted on a specified date under the supervision of an observer from the Executive | 
Committee of the Sabha. Notable among those elected as Presidents so far are S./Shri. J. N. 
Durani, R. N. Kaw, D. N. Fotedar, V. N. Razdan, M. L. Kaul as Presidents of Gandhinagar, 
Trikuta Nagar, Talab Tillo, Jeevan Nagar and Muthi respectively. 


Kashmiri Pandit Sabha Mohalla Committee Meeting at Muthi 

A meeting of Kashmiri Pandit Sabha Mohalla Committee Muthi was held on 15.8.1997 
at Higher Secondary School Muthi in which Kashmiri Pandit Sabha general body members 
of Muthi participated. The meeting was presided over by Sh. Trijoki Nath Khosa, President 
Kashmiri Pandit Sabha. He spoke to members about various schemes presently run by Sabha. 
He also gave a resume of Global Summit at London attended by him and also about forma- 
tion of Kashmiri Pandit Political Steering Committee. Several local issues were discussed 
during the meéting highlighting the economic plight particularly the unemployment prob- 
lems of the youth. 


Roll Call of Honour 

Prof. C. L. Koul of Gangyal was given a Super Intellectual Award for extra-ordinary 
achievement in life. Super Intellectual awards are given to eminent professionals, execu- 
tives, journalists, research scholars and officials in public fields by All India Management 
Council, New Delhi. In an Annual Function on 21st July, 1997 at Speaker Hall, Constitution 
Club, Rafi Marg, New Delhi, the awards were presented by Dr. Raghuvansh Prasad Singh, 
Minister of State, Food and Consumer Affairs, Govt. of India. ; 

Shri Rohit Koul son of Shri R. L. Koul has obtained a fellowship at Texas Tech Univer- 
sity for pursuing Master’s Degree in dynamic analysis. Rohit is a BITS Pilani graduate in 
Civil Engineering and was working in the Research and Development wing of Tata Chemi- 
cals. 


KOA observes Martyr’s Day 
Kashmiri Overseas Association (KOA) of USA observed Martyr’s Day on September 
14; 1997 in the memory of the Kashmiri Pandits who were murdered in cold blood by 
Muslim terrorists in the Indian State of Jammu and Kashmir. To memorialize these innocent 
lives, KOA served meals to oyer 1000 people at homeless shelters and/or temples in Wash- 
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ington DC, New York, Boston, Detroit, San Francisco Bay Area, Los Angeles, and Houston. 

Lalit Wanchoo, President of KOA said that the Kashmiri Pandit Martyr’s day is a re- 
minder of the devastation suffered by the Kashmiri Pandit community in the recent years. 
Our beloved Martyrs who were killed for just being Kashmiri Pandits can never be forgot- 


ten. On this day we remember our Martyrs and cannot forget the uprooting of the whole 
Kashmiri Pandit community. 


“We pray that their souls rest in peace and GOD continues to-give strength to their 


families and friends. KOA is grateful to its members for preparing and serving the meals at 
various places.” He concluded. 


Cultural Programme at Abhinav Theatre 
Kashmiri Pandit Sabha, Ambphalla Jammu organised 2nd Cultural Show on 27.9.1997 
at Abhinav Theatre Canal Road Jammu. The show was organised to bring out the latent 
potential of our youth in the field of art and culture. The show was inaugurated by Hon’ble 
Minister for Law Shri Pyare Lal Handoo by burning a lamp after a brief introduction given 
by Prof. A.N. Sadhu. Ms. Rohita Razdan presented the programme. 


The programme started with a recital of Shiv Satuti based on KRISHNA JOO RAZDAN’s 
peom. Later a leela recited by a group of singers with Manuji and Pappu Raj as lead singers. 
A skit CHUVOUT (crossing) was also presented depicting an entertaining aspect of our 
culture and also highlighting the problem of uneducated youth. The programmes conducted 
in the show were 


Brief Introduction : Prof. A. N. Sadhu 
Lightning of Lamp : Sh. P. L. Handoo 
Presentation of Cultural : Ms Rohita Razdan 
Programmes 
1. Shiv Satuti, 2. Leela 
3. Skit Chuvout 4. Gazal 
5. Duet 6. Bhajan Chakri 
7. Boat Song 8. Ladishah 
9. Ghazal 10. Interview 
11. Group Dance 12. Solo Song 
13. Solo Dance 14. Chakri. 
Introduction of Artists to the Chief Guest 
Vote of Thanks : Prof. S. K. Suah 
Over all Stagement : Sh. Moti Lal Kemu/Munu Ji 
& Direction. Mastana 
Programme Organizer : Sh. B.L. Taploo. 
+++++ 
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Skit "Chuvout” 


Scene from 
1. Sh. M.K. Pandita as “Havladar" 


2. Mr. Satish Raina as "Mazlaum a 














Shiv Satuti : 
Dancer :- (i) Seema Moti (Left) (ii) Jyoti Koul (Right) 


Chakriby 
(i) Manu Jee Mastana (ii) Pappu Raj (iii) Anil K. Bhartj 














Red Cross honours participants 





of Korea | 








Two prominent Red Cross activists of 
Jammu who represented India in South 
Korea recently were honoured in function or- 
ganised by Regional Red Cross Society 
Jammu here today. The awards were given 
by the Divisional Commissioner, Jammu Mr. 
B. S. Jaswal. 


Speaking on the occasion Mr Jaswal 
thanked State govt. especially law and par- 
liamentary affair minister Mr. P.L. Handoo 
| for his timely help which resulted in India 
being represented by two Red Cross activ- 
ists of J&K State at Seol in South Korea. 

Mr Jaswal said that the two representa- 
tive, of Jammu Miss Shilpa Pandita and 
Dinesh Gupta fulfilled the promise to let the 
world communities there could get actual 
picture of Kashmir problem through them. 















Miss Shilpa Pandita an activist of Red Cross Society Jammu who 
represented India in South Korea being awarded by the Divisional 
Commissioner Jammu Mr B.S. Jaswal for his remarkable service 













District Red Cross Society Jammu, Mr 
Jaswal said have done a remarkable service 
towards the society. 


Earlier in the same function which was 
also organised in connection with Golden 
Jubilee celebration of Indian Independence 
District Red Cross Society Jammu was ad- 
judged as best among all the districts of State 
and was awarded for the meritorious service 
towards the society. The award was received 
by Mr Suresh Kumar DC Jammu and chair- 
man District Red Cross Society Jammu. 


Brigadier K. Jagmohan Singh, Mr 
Dinesh Gupta, Miss Shilpa Pandita, Mrs. 
Farida Mir also spoke on the occasion. 
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विवाह : घेरे में या घेरे से बाहर ? 


विस्थापन के कारण हम अपने सब कार्यक्रमों को रोकने पर मजबूर हो गए पर अपने लड़के लड़कियों के 
विवाह की रस्म को हम ज्यादा देर तर टाल नहीं सके | 1989-90 में जिन के यहां शादियां होना तय था, तिथियां और 
मुहूर्त निकाले गए थे, कपड़े लत्ते, सोना जेवर सब खरीद कर रखा जा चुका था उनके लिए बड़ी कठिन समस्या 
थी कि आपात काल की स्थिति में क्या करें? कई लोगों ने उन संकट के दिनों में ही, उसी बमधमाकों और 
गोलीकांड़ों के वातावरण में आपाधीपी में रस्म पूरी की। लड़की के लिए मां बाप ने जो तैयार कर रखा था, वह 
लड़की-समेत, लड़के-वालों के हवाले किया, यहं कहकर कि लड़की आपकी हो चुकी, अब आप जानो, काम 
जानो | कइयों ने सामान लड़की की ससुराल पहुंचा दिया, शादी फिर यहां जम्मू आकर हुई। सब कुछ भाग दौड़ और 
मानसिक उलझन की हालत में हुआ। इस सब प्रक्रिया में एक बात तय थी-लड़का लड़की दोनों अपनी ही बिरादरी 
के थे, भले ही कुछ मामलों में लड़का लड़को ने खुद ही एक दूसरे को पसंद कर लिया था। 
एक दूसरे को पसंद करने का इतिहास हमारे यहां राम सीता विवाह से लिखित रूप में मिलता है | प्रागैतिहासिक 
युग से और ऐसा आज भी अधिकांश जन-जातीय समाजं में प्रचलित है-लड़का लड़की को एक दूसरे का जीवन 
साथी चुनने का अधिकार मिला हुआ है। पर हम यह भी जानते हैं कि जहां समाज छोटा है, वहां जीवन साथी चुनने 
का अमल समाज के भीतर ही होता है, वहां एक जनजाति से दूसरी की ओर (दूसरे गांव या शहर की ओर बिल्कुल 
नहीं) जाने को बिल्कुल अनुमति नहीं दी जाती। कारण हम सब जानते हैं। . 
विवाह आखिर है क्या? यह न केवल व्यक्तिगत जैविक आवश्यकताओं की पूर्ति की सामूहिक और सामाजिक 
स्वीकृति है बलिक प्रजनन की प्राकृतिक आवश्यकता की भी पूर्ति है। जहां कोई समाज प्रजनन तथा जनसंख्या के 
किसी मसले से दो चार हो, विवाह को नियमित किया जाता है। भारत में आबादी की बढ़ती संख्या को वश में करने 
के लिए विवाह की उम्र को बढाया गया। कानून बने और उन पर अमल करना लाजिमी हो गया। अपने कश्मीरी 
* पंडित समाज की संख्या को घटता देखकर हमें भी अपने आप को एक जर्बदस्त झटका देने की जरूरत है | हमें अपने 
लिए खुद एक कानून बना कर खुद पर लागू करने की जरूरत है। वह कानून यह होना चाहिए कि हमारी लड़कियां 
कश्मीरी पंडित समाज से बाहर, किसी भी सूरत में विवाह नहीं कर सकतीं। जो ऐसा करता है उसका सामाजिक 
बहिष्कार होना चाहिए। उनके साथ रोटी बेटी का संबंध काट दिया जाएगा। उनके करीबी नक 
बहिष्कार करना होगा। जरा अंदाजा लगाइए। हर शादी के सीजन में कम से कम 30% aia लटका 
अकश्मीरी होता है। इस प्रवृति को रोकिए। लड़कियों में अपनी संस्कृति अपना इतिहास ee. a 
गौरव पैदा कीजिए। अब भी नहीं करेंगे तो अगले बीस साल में हम होंगे ही नहीं। - 
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आओ बैठो इधर WU हम बात करें 
थके हुए हो तुम भी मैं भी थका हुआ 
अंतहीन कोसों तुम चले और में भी चल आया 
आज फिर करें याद क्या था करा धरा 
होने दो लंबी रात ! आज उनींदी रात करें 
आओ बैठो इधर जारा हम बात करें। 


झुझलाया है आज हृदय अनखाता है 
जाने कहा हमारे शेरों ने कब क्या है 
चलो दुबारा बचपन की शतरंज बिछाएं और खेलें 
शाह दें एक दूसरे को दे मात, धरें 
आओ बैठो इधर जारा हम बात करें। 


फिर आया वसंत कि डल की ओर चलें 
ऊपर नीचे ढेरों ढेरों फूल खिले 
सेतु बांध से चलो पहाड़ी के दामन में हम घूमें 
समय अभी है आओ कोई शुभ वेला हम नियत करें 
आओ बैठो इधर जारा हम बात RÌ I 


जननी छायाएं भी अभी प्रसूता दिखतीं कहीं कहीं 
यहां वहां जल्दी जल्दी बेरोक भागती दौड़ रहीं 
ऊपर आकाश खुला जैसे मखमल मखमल 
चलो चलें आस्ताना तीरथ कुछ पुन्न तो प्राप्त करें 


आओ बैठो इधर जारा कुछ बात करें । 
( अनुः : रलश ) 
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कथ बाध करव 
_स्व० दीनानाथ नादिम 


ad योकुन बे'ह कथ बाथ..करव 
afi gu थो'कमुत बुति छुस थाष्कि मुत 
az Wa ge -चुँति बुति छुस पो'कमुत 
अज्ञ दिमुँहव फ्युर कर क्याह थ्यो'कमुत 
शब As wan  व्वसुराथ करव 
बलु योकुन बे'ह कथ बाथ करव। 


ag लो'गमुत अज बे'यि दिनि बारव 
क्याह ata कमि fafa सांन्यव शाख 
cas चारुक बे'यि शतरंज वाहरव 
शह दिथ अख अऽकिस अज मात करव 
बलु योकुन बे'ह कथ बाथ करव। 


सोंथ आमुत बे'यि डल कुन नेरव 
पोश फो'लिमुँत्य sat Sta डेरव 
सो'थ्य्‌ PIa aay दामुंन्य्‌ फेरव 
SAA सान मुशखस साथ करव 
ad योकुन ae कथ बाथ करव। 


कुनि जायि छि छायि ति afi प्यावल 
हुत ard ay हिश येरान जल जल 
ag आकाश qa मखमल- मखमल 
असतान खसव दर जाथ करव 
aq योकुन बे'ह कथ बाथ करव। 
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नमन eee 
आसमान साफ है 
धूप की चमक से 
नहा रहा है सारा शहर 
मगर मेरे मन को 
बादलों ने इस कदर 
ढक लिया है 
कि किसी भी समय 
मेरे भीतर पड़ सकती है बर्फ 
बचपन के दिनों जैसी 
और मैं इस बर्फ़ की उज्जवलता से 
थो डालूंगा 
अपने विचारों की सारी सिलवटें | 
सालों से अपने अन्दर 
धरती का जो हिस्सा 
छिपा रखा है मैने 
मैं उस की हरियाली से ही तो 
जी रहा हूं इस शहर में 
जहां मेरी पहचान 
सिर्फ एक विस्थापित की है 
मेरे पास कुछ भी तो नहीं है 
हिंसा के प्रत्योत्तर में 
सिवाए बर्फ के 
और मैं अपने भीतर की बफ़-सड़कों पर 
प्यार भरी हथेलियां लिए 
लोगों के घर-द्वार खटखटाते हुए 
| दोस्तों की बेशर्म चुप्पी 
i तोड़ने का प्रयत्न करता हूं 
| facen, चिनारों, झीलों की उदासियों को 
आंखों में भरकर 3 
लहूलुहान हुए बर्फ पर 
घंटों रोता हूं मैं 
सोचता हूं. 
मेरी आत्मा एक परिंदा है 
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और सारी घाटी एक घोंसला है मेरे लिए 
जिसे गोली के डर से 

छोड़ चुका हूं में 

हवाओं के भरोसे 

जिन्हें अच्छा लगता हो 

बर्फ पर लहू का रंग 

वे नहीं जानते 

वे अपने सौंदर्यबोध से 

मेरे कश्मीर के सूफी सीने में 

'कितनी हत्याएं एक साथ करते हैं 
आसमान साफ है 

धूप-की चमक में 

नहा रहा है सारा शहर 

और इस बार 

मेरे भीतर भी 

उतरने लगी है धूप 

पिघलने लगी है बर्फ 

'फूटने लगे हैं झरने 

और देखते ही देखते 

गरजने लगी है नदियां 

PA तक जो चुप थी 

मगर मैं भूल चुका हूं À 
नदियों की कलकल l 
क्योंकि मैं इतना डरा हुआ हूं 

नदियों तक को अपने खिलाफ़ 

ssia में शामिल समझता हूं 

मैं नहीं जानता 

निर्वासन का चोला पहनकर 

'कब तक रेंगना होगा 

देश के नक्शे पर 

पर जहां भी रहें हम 

हमारे छत के ऊपर 
सदा मौजूद होगी 
वही एक ढलान छत द्वारा जी; एम: टी. 
आंगन में बर्फ फेंकती हुई | a? 


जम्मू तबी- 780007 
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[लिपि की समस्या कश्मीरी के लिए प्रायः सुलझ गई है और गत दो वर्ष से बरावरी की दो 
पत्रिकाओं काऽशुर समाचार (दिल्ली) तथा क्षीरभवानी (जम्मू) में नए चिहनों से युक्त देवनागरी लिपि में 
कश्मीरी का काफी साहित्य छापा जा रहा है। इन ही चिहनों से युक्त लिपि में कुछ स्वंतत्र पुस्तके भी 
प्रकाशित हो रही हैं। वस्तुत: देखें तो इस नई चिहनावली में तीन ही नए चिहन हैं जो समझे जाएं तो लिपि 
समझना आसान होगा। वे हैं -5/5 (IST, चाऽर) >- =- (तुर, F)-, (मे, We) | Sle राजनाथ भट्ट 
ने प्रस्तुत लेख हमारे पास उस समय भेजा था जब इन नए चिहूनों को स्वीकृत-अस्वीकुत करने पर बहस 
चल रही थी। आज यह लेख देकर हम अपने पाठकों को बताना चाहते हैं कि वे स्वयं देखें कि भट्ट 
साहब के सुझाए feat से किस प्रकार की और क्या सुविधा हो सकती थी। अभी पिछले दिनों 
आदरणीय हलीम साहब ने एक व्यक्तिगत पत्र में पाठकों को कुछ भिन्न प्रतिक्रियाओं की ओर संकेत 
किया। वास्तव में हम चाहते हैं कि किसी भी चिंतनशील पाठक को कोई उलझन न रहे और वह खुलकर 
अपनी बात कहे। भट्ट साहब के इस लेख में प्रकट की गई राय पर भी हम आपका मत चाहेंगे-शां] 
















भाषा की अभिव्यक्ति के दो माध्यम हैं : वाक्‌ एवं 
लेखन। वाक्‌ में ऐसी कई विशेषताएं हैं जो लेखन में 
अनुपस्थित रहती हैं। जैसे, वाक में फुसफुसाया जाता है, 
गुनगुनाया जाता है, गुस्से में अथवा प्रेम से बोला जाता 
है, आवाज मर्दाना या जनाना होती है, इत्यादि। 

लेखन में यदि यह सब समाहित करते की चेष्टा 
की जाए तो लेखन-व्यवस्था जटिलता का अनुमान सहज 
ही किया जा सकता है। 

अलग-अलग लिपियों की भिन्न-भिन्न विशेषताएं 
हैं। चीनी लिपि पूरे शब्द को चिन्हित करती है, अंग्रेजी 
में एक अक्षर (लेटर) एक से ज्यादा ध्वनियों का सूचक 
हो सकता है। इसी कारण अंग्रेजी में स्पेलिंग सीखना 
पड़ता है। देवनागरी (वस्तुतः ब्राह्मी से जनी सभी 
लिपियों) का एक अक्षर केवल एक ही ध्वनि के लिए 
प्रयुक्त होता है। स्वराक्षरों के लिए मात्रा-व्यवस्था है। 
‘or ऐसा एक ही स्वर है जिस के लिए मात्रा नहीं है 
क्योंकि इस की आवश्यकता प्रत्येक व्यंजनाक्षर में अ- 
स्वर के अन्तर्निहित होने के कारण समाप्त हो जाती है। 





इसी कारण जब 'अ' के अतिरिक्त कोई भी अन्य स्वर 
किसी व्यंजनाक्षर के साथ जोड़ना होता है तो स्वशक्षर के 
बजाय मात्रा का उपयोग होता है। 

कश्मीरी भाषा के संदर्भ में देवनागरी लिपि अपनाते 
समय हम अनुभव करते हैं कि कश्मीरी में प्रयुक्त 15 
स्वरों में से 8 स्वरों के लिए देवनागरी में अक्षर सहज ही 
उपलब्ध हैं । शेष 7 स्वरों के लिए कई सुझाव दिए गए 
हैं। सभी की तुलना करने पर यह आभास होता है कि 
हस्व ए तथा हस्व ओ के लिए ए'/ओ', (मात्रा A), 
उपयुक्त है। मध्य (उच्च) स्वरों के लिए दो विकल्प हैं: 
(हृस्व) i) उं (मात्राः 2) तथा ii) अ (मात्रा :_ ), 
(दीर्घ) i) ऊँ (मात्राः ) तथा ii) अ (मात्राः =) | 

हम दूसरे विकल्प को अधिक सरल अनुभव करते 
हैं। 

-/ = पंजाबी लिपि में उ/ऊ के लिए प्रयुक्त हैं, 
अतः सहज ही प्रैस के लिए खरीदी जा सकती हैं। इसी 
प्रकार मध्य (मध्य) स्वर के लिए i) अ5/आऽ तथा|) 


अः अ” 


अ'/अ” सुझाए गए हैं । इन में भी हम दूसरे विकलप को 





ही अधिक उपयोगी समझते हैं।/ “सभी प्रैसों में उपलब्ध 
रहते हैं। पश्च (मध्य) स्वर के लिए ऑँ (मात्रा: ) सही 
सुझाई गई है। इस प्रकार हमारे पास स्वरों में निम्न तालिका 
उपलब्ध होती है : 
; स्वर: अ,आ, 3, ई, उ, ऊ, ए',, ए, ओ', ओ, 
SEE RR 
स्वर: Ñ, अ, अ, अ, अ' 
भ , 
व्यंजनों के संदर्भ में विशेष विवाद नहीं है। 
परन्तु, तालव्यीकरण, जो कश्मीरी को (रूसी की 
तरह) एक विशेष प्रक्रिया है, के लिए अलग चिहून 
दरकार È हिन्दी में त्याग शब्द का त्य तथा कश्मीरी का 
तालव्यीकृत त या अन्य किसी तालव्यीकृत व्यंजन को 
तुलना स्वयं करके देखें तो जान जाएंगे कि कशमीरी का 
तालव्यीकरण य का जुड़ना नहीं है। यह एक विशेष 
उच्चारण व्यवस्था हैं -जिसमें व्यंजन का उच्चारण करते 
समय हवा का मध्य भाग तालु की ओर उठ जाता है तथा 
य्‌ जैसा लक्षण उच्चरित व्यंजन में जुड़ जाता है। 
य तथा ज को छोड़ कर अन्य सभी व्यंजन 
तालव्यीकृत हो सकते हैं। तालव्यीकरण को चिन्हित 
करने के लिए हमारे पास दो विकल्प हैं : 1) प्रत्येक 
व्यंजन के लिए दो चिहन निर्धारित करें-एक- 
अतालव्यीकृत दूसरा-तालव्यीकृत, ii) एक तालव्यीकरण 
चिहन अपनाएं जिसे तालव्यीकरण होने पर व्यंजन के 
साथ जोड़ा जाए। दूसरा विकल्प ज्यादा लाभकारी प्रतीत 
होता है। इस कारण हमारा सुझाव है कि तालव्यीकरण 
के लिए s चिन्ह को अपनाएं। (यह चिन्ह ऊपर स्वरों 
के संदर्भ में भी आया जहाँ हम ने दूसरा विकलप अपनाने 
का सुझाव दिया) 
इस प्रकार व्यंजनों को इस क्रम में रखा जा सकता है : 
क, ख,ग,च,छ,ज,ज,च,छ,ट,ठ,ड,त,थ, 
द, न, प, फ, ब, म, य, र, ल, व, श, स, ज, ह, ड़, 5 





विशेष स्वरों से कुछ शब्द 


ai कॅठ (एक जंगली बूटी) 
as (मुठ्ठी) 
a तर (कतरन) 
द्र्‌ (कुत्ते को भगाने की.....) 
a तर-सर्दी 
अ चर (चिड़िया) 
अ” ल”र (खीरा) 
तालव्यीकरण चिन्ह शब्दों में : 
aves (आप); ठ'ठऽ (स्तंभ) 


क़्हनऽ काले; SSS (प्यारे) 

ass घड़े (मिट्टी के) 

aa बे'जि, जेजि, कुजर 
(बहन) (मांस) (अकेलापन) 
क्र ह ज-(काली) 


द्वारा भाषा विभाय 
कुरुक्षेत्र विश्वविद्यालय, 
कुरुक्षेत्र ( हरियाणा )-132118 





` 2.क्षीर भवानी टाइम्स्‌ स्व्यं पढ़ें और 





1. क्षीर भवानी टाइम्स्‌ में आपकी 
कविताओं, कहानियों, , लेखों तथा 
fatal का स्वागत है| 


दूसरों को भी पढ़ने की सलाह 2 





3. यह मासिक पत्रिका कश्मीरी 
WEA की आकांक्षाओं तथा 
कामनाओं का प्रतीक है| 


>... _ 


GCOS लनन _ कविताएं -डॉ क्षमा कौल | 


= 





| ऐ aaa | 
आएंगे लौट कर हम 
ऐ जतन ` 
'निछायेंग नम्द 
आंखों के 
ताकि तुम रख सको 
सर-सब्ज 
अपने पांव | 
अभी तो तुम भी हो 
खून में गमजदा 
हम भी है गुमशुदा 3 
ऐ वतन 
मिलेंगे हम 
एक दिन 
अपनी-अपनी 
कैदों से 
बाइज्ज़त रिहा होकर 
ऐ वतन 
आएंगे हम लौटकर 


ऐ वतन 


47S 


शारणार्थी शिविर 


एक युवक छीनता है 

एक FS से चादर 

बूढा जोर लगाकर पकडता है उसे 
फिर जवान भी जोर लगाकर 
छीनना चाहता है। 

आस-पास के लोग 
अपनी-अपनी चादरों को 
कस-कर पकड़ते हैं 

या उनके ऊपर बैठ 

उन्हें अपने नीचे छिपाते हैं और 
बूढ़े और जवान को 

छीना झपटी का 

आनन्द लेते हैं। 

कुछ लोग बैठे-बैठे जवान: 

को कोसते हैं और | 
जवान लोग बूढ़े के सामने 
चादर उसकी होने का 

तर्क पेश करते हैं। 

तटस्थ प्रेक्षक 

तय करते हैं कि 

युद्ध कितना जरूरी हो गया है। 


BUTE” | उक _ SIR प्राप्ति Cdl मार्ग -प्रो० उषा काश्तकारी । 


* मनुष्य संसार में जन्म लेते हैं और कुछ समय सांसारिक 
व्यवहारों में तल्लीन रह कर अपना समय व्यतीत करके 
मृत्यु को प्राप्त होते हैं। जन्म-धारण से लेकर मृत्यु को 
अवस्था तक का समय मनुष्य व्यर्थ ही गंवा देता है। मनुष्य 
अपना समय आध्यात्मिकता को प्राप्त कराने में नहीं लगाता। 
आवागमन के रहस्य को. जानने का प्रयत्न मनुष्य ने नहीं 
'किया कि यह जीवन मनुष्य कहां से धारण करता है और 
कहां लुप्त हो जाता है। इस वैज्ञानिक तथ्य को जानना ही 
इश्वर प्राप्ति या आध्यात्मिकता कहलाती है। 

संसार का उद्भव और अन्त तथा युग परिवर्तन सब 
होता रहता है। ईश्वर द्वारा बनाये गए नियम इतने दृढ़ तथा 
मजबूत हैं कि उन्हें कोई बदल नहीं सकता। मनुष्य जब 
अपनी अन्तर-आत्मा का उत्थान चाहने लगता है तो तभी 
उसको ईश्वर द्वारा बनाई गई इस सृष्टि के नियम भी ज्ञात 

` होने लगते हैं। 

समय समय पर संसार में सन्त मुनि, महात्मा, सूफी, 
ऋषि, पीर, पैगम्बर जन्म लेते हैं और आध्यात्मिक ज्ञान की 
किरण मनुष्य मात्र में पहुँचाने का प्रयत्न अपनी वाणी द्वारा 
करते हैं | गुरु नानक का ज्ञाने, कबीर की वाणी, मीरा की 
भक्ति, विवेकानन्द जी के भाषण, ललेश्वरी के वारव हम 
सांसारिक लोगों को मोह माया जाल से छुटकारा पाने का 
सच्चा ज्ञान और ध्यांन है। 

आध्यात्मिक ज्ञान को प्राप्त करने का मार्ग गुरु की 
शिक्षा तथा मन्त्र भी है। ललेश्‍्वरी ने भी गुरु के ज्ञान की 
महन्ता पर बल दिया है। आध्यात्मिकता आत्मा की विद्या 
का नाम है। आत्मा क्या है। आत्मा का परमात्मा से क्या 
सम्बंध है । इस का नाम हमने योग दिया है । यह योग विद्या 
मनुष्य सनातन से सनातन युगों से आज तक एक दूसरे को 
बताते सिखाते रहे हैं। 

ईश्वर प्राप्ति का मार्ग बहुत कठिन है। ईश्वर स्मरण 
करते समय मनुष्य का मन कहीं और भटकता रहे तो उसे कोई 
लाभ नहीं हो सकता। कबीर ने तो बहुत अच्छा कहा है :- 

माला तो कर में फिरें जीभ फिरे मुखमाही 

मनुवा तो दस दिश फिरे यह तो स्मरणनाही॥ 

` . यहां कबीर दास जी ने मन की एकाग्र स्थिति पर जोर 
दिया है। यही से ईश्वर प्राति का मार्ग आसान हो जाता है। 
साधक की तपस्या इस प्रकार हो कि उसे इस बात का 
अनुभव हो कि ईश्वर मैं ही हूं ईश्वर कोई अन्य नहीं : 





मन तू शुदम तू मन शुदी 

मन तन शुदम तू जा शुदी 

ताकिस न गोयद बाद अर्जी 

मन दीगरम तू दीगरी 

अर्थात्‌ मैं तू हो गया और तू मैं बन गया। 

मैं तन बन गया और तू मेरी जान बन गया। 

ताकि कोई यह न कहे कि मैं और तू दो हैं। 

गुरु का निरख आख और माथा, 

सत का तूर रहे जिस MMI 

महात्माओं ने ईश्वर प्राप्ति का समय रात्रि समय ही 
उपयोगी बताया है। जब साधारण मनुष्य आलस्य की निद्रा 
में सोया पड़ा रहता है, उस समय साधक अपनी साधना में 
लीन होता है। रात्रि के तीसरे पहर को अमृत वेला कहते है, 
यह साधक की साधना का अच्छा समय होता है। घट ही 
खोजो भाई, ईश्वर कहीं अन्यत्र नहीं बैठा है वह हमारे शरीर 
में ही है। सारी कायनात वही है और वह उसमें समाया है। 

कस्तूरी HST बसे मृग ढूंढे बन माही। | 

ऐसे घट घट राम है दुनियां देखत नाही॥ 

सभी धर्म एक है और सभी का निचोड़ यह है कि 
संसार में प्राणी मात्र को अच्छे कर्म करने चाहिए । मनुष्य में 
मनुष्यत्व आ जाए और किसी को दु:ख न पहुँचाए। 

मनुष्य मात्र को सेवा करना ही भगवान की सच्ची 
सेवा है | महात्मा बुद्ध ने जब संसार के लोगों के दु:ख और 
पीड़ा को देखा तो उनके मन में विचार उठा कि यह सब 
क्यों होता है? ज्ञान ध्यान तथा तपस्या के द्वारा उन्होंने 
वास्तविक ज्ञान ny प्राप्ति की। ; ; 

हमारा बनाने वाला एक है जैसे कुम्हार मिट्टी से तरह 
w के a a है परन्तु कर तो एक है। सारा संसार 

श्वर के नूर से चमक रहा है, जिसको 

तथा भक्ति से पहचानना है। उ ह 

अवले अल्हा नूर उपाया, कुदरत दे सब बन्धे 

एक नूर ते सब जग उपजा कौन भले कौन मंदे 

_ यह जो मानव शरीर मिला है, उसको अपने आत्मिक 

उत्थान में, जन KE में तथा मांगलिक कार्यो में लगाना ही 
उचित है। मन में पाये जाने वाले बुरे विचारों को छोड कर मन 
रूपी चंचल घोडे को काबू करके एकाग्र स्थिति लाकर ही हम 
ईश्वर T भक्ति तथा योग आदि दवार ज्ञान-चक्षु खोलकर 
पहुँच सकते हैं। ( मौ० आः कालेज, जम्मू) 


>. a 


- कैसे देश बचेगा बापू कैसे बचेगा देश, 
नेताओं द्वारा लूट मची है भ्रष्टाचार के वेष। 





खेलते हैं संविधान से जैसे खेले ताश, 

फिर संविधान का संशोधन करते कैसा यह विनाश। 
करते अपने पक्ष में विपक्ष के कुछ चालू नेता, 

पैसा देकर खरीदते ज़मीर जैसे बदलते है कुरता। 


कैसे देश बचेगा बापू कैसे बचेगा देश, 
नेताओं द्वारा लूट मची है, भ्रष्टाचार के वेष। 


नालायक बेटे बेटियों को देकर ऊंची कुर्सी, 

'किसे कितना कमीशन लेना है यह उनकी मर्जी ॥ 
प्रशासन की कुर्सियों पर बैठ कर लेते रिश्वत आम, 
उनसे कौन पूछने वाला लेते है समाजवाद के नाम। 


कैसे देश बचेगा बापू कैसे बचेगा देश, 
नेताओं द्वारा लूट मची है भ्रष्टाचार के वेष। 


आंतकवाद से देश जल रहा है किस नेता को चिन्ता, 
सभी अपना घर भरने में, लुटेरों से क्या भिन्नता। 
दुश्मन देश को तोड़ने की साजिश रचा रहे हैं, 

हाय हमारे संताधारी नेता मायावी नींद सो रहे हैं। 


कैसे देश बचेगा बापू कैसे बचेगा देश, 
नेताओं द्वारा लूट मची है भ्रष्टाचार के वेष। 


(6/5 हाउसिंह बोर्ड; शास्त्रीनगर, जम्मू ) 
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Ue पत्र 
नमस्कार . ; 
हमारे पास अक्सर पत्नियों की शिकायतें आती हैं कि उन के पति उनसे नाराज़ रहा करते हैं | इस वजह से 
गृहस्थी जिन्दगी में कड़बापन महसूस करते हैं । ज्यादातर मन मिटाव रहने पर एक खुशहाल घर और बच्चों पर काफी 
असर पड़ता है। जिस का नतीजा बाद में बुरा निकलता है कुछ दिन पहले मुझे एसी पत्रिकाएं पढ़ने को मिली, जिन 
में कुछ इस बारे में अच्छी बातें लिखी थीं। मुझे बहुत अच्छी लगीं। इसलिए आप को लिख कर भेज रहा हूं। कृपया 
क्षीरभवानी टाईम्ज हिन्दी विभाग में प्रकाशत करें। 


आपका शुभचिन्तक 
टी. एन. पेशिन 
रिहारी कालोनी, जम्मू 
OOO 
Vee पत्र 


नमस्कार 

जम्मू अब हमारी दूसरी भूमि बन गई है। यहाँ हमें काफी समय तक रहना होगा। यहां हमारे रीत रस्म, तीज 
त्योहार सब मन रहे हैं, हमारे बच्चों की पढ़ाई लिखाई और विकास हो रहा है। यहीं हमारे लड़के-लडकियों की 
शादियां हो रही हैं। यहां हमारे बंधु बांधव हम से मिलते-जुलते हैं। 

यहां से हमारी कीई पत्रिका निकलना बड़ा जरूरी है। अब तो कोई और पत्र और पत्रिका यहां से ऐसी निकलती 
नहीं जिससे हम अपनी बिरादरी को आवाज दूसरों तक पहुंचा सकें। इसलिए हमें चाहिए कि “क्षीरभवानी” को 
ज्यादा सहयोग दें। मैं कश्मीरी पंडित समाज से अपील करती हूं कि यह पत्रिका ज्यादा से ज्यादा पढ़ें, खरीदें और 
खरीदवाएं। 





आशा कौल , 


सुभाषनगर 


_ Tr —__ OO) 


| 
I क्षीर भवानी टाइम्स में छपी काविताओ, लेखों तथा अन्य सामग्री पर अपने विचार 
- लिखकर भैजें। इससे यह पत्रिका जानदार और शानदार बनाने में हमें मदद मिलेगी। हमारी 
॥ प्रशंसा न करें तथा हमारी कोहताइयों को-अधिक परख लें। Deel 





टाइम्स S = (AR fed) सितंबर, 1997 





1. अ,आ, इ,ई, उ, ऊ, ए, ओ। 
2. अऽ= गऽर (घड़ी), Ast (चिड़िया) , नऽर (बाजू)। 
HIS = दाऽर (खिड़की) , लाऽर (खीरा), हाऽर (मेना)। 
S- q (में), -चुँ (तुम), बतुँ (भात) | 
ऊँ= तूर (सर्दी), Ba (कितने), सूँत्य्‌ (साथ)। 
U= मे' (मुझे), खे' (खाओ), ये'त्यन (यहाँ) | 
ओ'= चो'ट (रोटी), लो'ट (दुम) पो'तुस (पीछे)! 
-य्‌= यीत्य्‌ (इतने) , तीन्य्‌ (उतने), व्वन्य्‌ (अब) | 
-q= न्वश (बहू), BS ( भूख), TAS (रुपये) | 
3. व्यंजन : 
3. क,ख,ग,च,च,छ,छ,ज,ज,ट,ठ,ड,त,थ,द,न,प,फ,ब,म,य,र,ल, व, श, स, ह, 71 
4. हिंदियक्य्‌ यिम व्यंजन : घ, झ, ढ, ध, भ, ण, क्ष, ज्ञ, यिन फकत नाव लेखनुँ विजि इस्तिमाल करनुँ। 
तुँ यिथय पाऽठय्‌ यिन यिम स्वर, Ñ, औ, तुँ ऋ ति नावव GIs de इस्तिमाल HT | 





येति अकि og सोरुय भारतवर्ष पननि आजाऽदी हुंद पंचाऽहिम वुहरुँवोद बड़ूँ थ्यकुँ-थ्यकुँ I Papa सान 
मनावान छु तति छि दो'यमि we काऽशिर्य ag पननि वतन बदरी हुँदिस आँठिमिस वऽरियस मंज द्वखन तु 
परेशाऽनियन अंदर बराबर मुबतला। न कुनि ड्यूटी न कांह कार तुँ न बार। फकत रेंत्यू गछन रिलीफ कांवटरन प्यठ 
रिलीफ रटनि या दफतर तनखाह रटनि। TAA AHA 29 या 30 BE या शो/ग्य्‌-2 Ad लबन कुन वुछान-बुछान 
गुजारेन्य्‌। व्वन्य्‌ छि जेमिक्यू लूख खासकर सरकाऽरी मुलाऽजिम तिमन ag मुलाऽजिमन हुँजि पोसटिंगि प्यठ ति 
वाव्यला करान तुँ चहाईयूमि असमानुं क्रे कु दिवान यिम 1990 ब्रोंह वार्याह AST जो'म तबदील गऽछिथ SISA 
आमुत्य्‌ तुँ बाकयन Sa छे' F PAA कार्ेबारस सुत्य्‌ तोलुक थावन वाऽल्य्‌ ति हे'क्य्‌ नुँ यिमन यीत्यन बऽरियन 
मंज़ कांह कारा कऽरिथ। जमीन, जिरात नुँ बाग बऽगीचि वाऽल्य्‌ ति छि यि दऽप्य्‌ जि ति पऽथरिस लारेमित्य्‌। 
कैम्मन हुँद्यन दऽह बटा GSE कमरन तुँ ट॑यंनटन या किरायि कमरन अंदर fa T जिंदगी ति छा जिंदगी? यि 
नरि जँ वऽटिध ब्युहुन तुँ फकत बतुँ ख्यो'नुय छा जिंदगी? असि पेयि पानुँ ति हिले जिलुँ कऽरिथ वापस PSR 
तरनु-क्यन तमाम इमकानातन प्यठ सूंचिथ सऽरिथ कांह वथ wig ft क्याज़ि जिंदगी छे'नुँ यि ठहराव मंगान ia 
छि पनुन्य्‌ ज़मीन न असमान, न पनुन हवा-नवा तुँ न ओंद पो' 'क, न पनुन माहोल, न कुल्यू-कऽटय्‌ न तिम 
जानावार। आऽखुर fey फुटि यि जो'मूद। यि सानि जिंदगी हुंद वाऽनाख ठहराव Abe गछि दूर। सोरुय केंह 
भगवानस पुशरावुन छे सारिवुँय खोतुँ बडड बुजदिली। भगवानन छि दिमागुँहन दिचमुँच, तथ FT vad 
कांह अख फाऽसला करुन। बिह्यू-बिह्यू छि ASH अवल निवकमुँ बनेमित्य्‌ दो'यिम वोलेमित्यू तु तरे यिम ब्यमाऱ्यन 


अंदर मुबतला सपद्यमित्य्‌ -जौहर०। 





डाउल्यू -स्व० दीना नाथ नादिय! 


( नाबद तु ट्यडुव्यन | 


(डाऽल्य्‌ शीर्षक्स्‌ तऽहत्‌ VA असि जून/जुलय्‌ अंकस मंज जान AVE नमूनुं ing sp 

र्न्‌ तलाशी AST मकालु प्रन TET DISA यथ्‌ अंकस मंज छे' काऽशरिस त5रीखसाज तुं 

| अऽजीम्‌शाऽयिर स्व, दीन्‌ नाथ्‌ DEA AAR श७यरी मंजुँ नमूनुं नुम्‌ ननद तु ट्यहुँव्यून पेशो 

Ra हिव्य्‌ चीज्‌ दो(यभ्यब्‌ रिसालव्‌ तुं कित(ब॒व eg चाऽर कऽ नाग्री काऽशरिस्‌ मज्‌ फिरनुक 

. सोन मकसद छु नुं फकत्‌ प्रन्‌ वाल्यन्‌ ताम्‌ भियाऽरी कोशुर अदन्‌ वातनावुन्‌ बल्कि BATA अदन्‌ 
` लेखनुं UME वतुंश ति चुन )-जौहर 








बिजली बति अंऽद्य-अंऽद्य ase जोरा 
वीगिस प्यठ महरे'न्य्‌ महराज्ञा 
हुथ Sey Refers तल रेकु बन्या 
बुऽन्य्‌ द्रामुँच्‌ वो’ब्य्‌ किन्य्‌ चोकुँ लिविथ 
कसतान्य्‌ साऽल्य्‌ वुडनि आंऽदुर्य्‌ WY डऽल्य्‌ 
सो'म्बुँल्य्‌ मुशकन दऽर्यूचस ch दुत 
मंज गामि छु फो'लमुत चंदनकुल 
नीलिस परदस ase थर्थुँराया 
“कलप७तरा' मा श्रानस द्रामुँच 
गुलदानस मंज द्वन टूर्यन प्यठ 
द्वन सिर्यूयन हुंद आकारा a 
SST ISS Aaa शीशे नागस 
पंपोशस ef प्योमुत ‘sen’ 
GR गव छवन्य-छवन्यू आजनुँ अंऽदुर्य्‌ 
मे” छु बासान Usa हुँजुँ बाह आसन 
. हुथ परदस पऽत्य्‌ किन्य्‌ कथु-कथु हिश 
EED —— _ 








Blea दार्यच किन्य्‌ अऽछ जोराह 

काऽचाह बजि काऽचाह मायि बडरिथ 

मुदया, dg कुमुँजारा, गिलना 

रीशम, रीशम, नर्मी-नर्मी 

खुरे पतजि छे' व5छमुँच शिनुँ माऽन्या 

नून्या, बजरा बे'यि MW SII 

सरवाह, स्यजराह बे'यि व्वनुँचारा 

स्वनुँ चिचरन वुफ तुज अरशस खो'त 

ug मिनि मरि व्वठ लाऽय Sh नारस 

“कुनती' मा 'करणस' आलब द्युत 

निगये मंज शायद शुर थनुँ प्यो'व 

ASS AR लबि प्यठ तसवीरन 

मो'जरे'नि कऽर दहि cya Sha कथ 

Usa लूसिथ ने'ह गटि, अंदर 

छो'त रख लाऽगिथ “मरयम' लो'त-लो'त 

हुमि क्वह दामुन्स्‌ गऽयि .छयफ दिथ कोत 

सहरस बुथ्यूसुँय व्वशलुन्य्‌ खारा 

aq ते'हजि छे' व्वजलेमचुँ ओ'बरस 

we छांगुर गऽयि वावस जुलफ़न 

कछ सोरुय गव गुमुँ ase बागस 

हे'रि ब्वनु आऽव्रिज-जाऽविज ही थऽर 

मंज नागन थजराह व्वगन्याण 

नाबद ट्यठव्यन, ट्यठव्यन्ञुँ नाबद 

पऽच शुकंतला बे'यि माल्युन कुन 
_____—. WED 





| __ त्यहिं छा खयाल? | wera | छा ANAP | -सतीश कौल 


1. 


10. 





साईंसकिस मज़मूनस प्यठ यीचुँ किताबुँ रूसी जबाऽन्य्‌ 
मंजु छपेमचु छे' dy wae किताबुँ DA 

दुन्य्यिहचि बे'यि कुनि ति जबाऽन्य्‌' मंज़ मेलान। 

जर्मन ज़बाऽन्य मंज यीत्य्‌ थदि पायिक्य्‌ फलसफ़ी पाऽदुँ 
सपुचमुत्य छि तीत्य्‌ fed दुनियहचि बे'यि of ति 


जबाऽन्य्‌ मंज सपुँ द्यमुँत्य्‌ । -'कांट' , हीगल' तु! “मार्कसः 


fed अंग्रीजी जबा'न्य्‌ हु'द्य नुमाहिन्दुँ H's । 

दुन्ययिहुँकय्‌ नऽडय्‌-बऽड्य्‌ अख़बार छि सिर्फ जापाऽन्य्‌ तुँ 
रूसी जबाऽन्य्‌ मंजुँय छपान ।--“असाऽयी', 'शिम्बवन', 

तुँ “प्रवदा' गऽयि नो'मूनु। 

mA मूसीकी तुँ मुस्सवरी, पुरातत्व, वगाऽरुँ मज़मूनन प्यठ 
यूत प्रजलवुन तुँ मशहूर अदब फ्रांसीसी जबाऽन्य्‌ मंज 
याफ्त्‌ छु तथ मुकाबलु gA अंग्रीजी अदब पारसंगस 

बराबर ति। 

दुन्ययिहुकिस्‌ तवाऽरीखस aida tag चो'र मुताऽसिर करन 
वाजिनि किताबुँ वीद, बाईबल, क्वरान, धमपद्‌, जिंदाव्यस्ता' 
दास कैपटिल आयि नुँ अंग्रीजियस मंज लेखनुं। 

बुन्य्‌क्यनस छु हिन्दी अख़बारन हुंद शुमार अंग्रीजी 

अख़बारन मुकाबलु के'ह गनुँ SAS | 

दुनियिहुक सार, ज्ञान, ह्ममथ, बो'होदुरी, श्वहरथ तु' काउबिलियथ 
सोरुय कें ह छु अंग्रीज़ियस daa । यिथुँ पाउठ्यू सोंचन वोल 
द्यमाग छु स्यठाह wage तुँ महदूद, सु हे'कि Asis 

आलमी सतुँहस प्यठ सोंचन वोल दमागु'य ब'निथ। 
बर्नाड्शाहन छु पानुँ पनुनिस ene (पिगमेलियन) 

मंज़ अंग्रीजी जबा'न्य्‌ प्यठ मज़ाक करान वो'नमुत जि 
अंग्री्ञियस हे'को नु' sis सऽही तलफुज आऽसिथ 
तिक्‍याज़ि तथ of अकि ase anita तल्लफुज़ुँ वरऽथ 
किहीं। तथ मंज ति छि स्यठाह कम व्यंजन यिहुंद 

qapa सारिनुँय को'बूल छुनु'। 

कऽदीमी “विमानशास्त्र ग्रन्थस” मंज छु आवाज़ि wag 

तेज़ बुडनवाल्यून जहाज़न तु' तिहुँन्दि बनावनुक जिकिर। 
भारतुंय छु सु अख देश यथ अंदर ये'मि sing कि 

इब्तिदाह प्यठय यि छु माननु' आमुत जि 

पृथ्वी अलावुँ छे' बाकुँय ग्रे'हद्यन मंज ति जिंदगी | 





SS देव 'मजबूर' 
युथुय पन त्राऽव्य्‌ छे'न्य्‌ यीनी सरासर। 
सपुद कऽत्य्‌-कऽत्य्‌ A आछुर WSS अंबर॥ 
दो'हय शोकुँच करेयम वांऽसि तपसी। 
FR डऽल्यू गव नुँ शब्दाह कांह बराबर ॥ 
बे' पछ सोरुय जगथ बदलान द्वहदिश। 
सुँहस कति जोर येलि सपन्यव लागर।। 
स्यठा को'र जोर ओ'बरन पो'ज पो'तुस थो'क। 
aska ये'लि sig सिर्यूयन चो'ल सु नदहर॥ 
कुला थो'द राऽयला पऽथरिस प्यो'मुत STs | 
CAM ओस छा दो'हय रोजान पोछर॥ 
SR लुख ती यि मऽशरावुन छु जाऽयिज्ञ। 
ल्यखान लुख ती यि नऽशरावुन छु बे'हतर॥ 
समुँन्य्‌ मुश्किल छे' wore जिंदगी हुँज। 
'फकीरी लोंचि गंड सपदख चुँ Fa Il \ 
बुछिम चार्यन ज्यवा हाऽरान सपदुस। 
छि mea :चूरि खामोशी रऽटिथ बर॥ 
हयातुँक्य्‌ चांऽगय्‌ जाऽलिथ गाश छोरुम। 
अमा पो'ज ज्यूठ मंऽजिल मा सपुद सर॥ 
व्यचारन Ee महल खाऽरिम तुँ वाऽलिम। 
मंऽदिम अंऽदरी मे काऽत्याह WSS APE tl 
सिरन अंदर वुछिम सिरु AISA] आलम। 
"फकत रोबुस तुँ अथि मा लऽज मे' अख जर॥ 
„ गुबारा वो'थ खो'टुन बुथ काऽयनातस। 
जुँचाह अख जायि ISH गाशुँ अंबर॥ 
व<थुर फिर्यू-फिर्यू बुछुम सपद्योस काऽयिल। 
खऽटिथ अथ मंज़ छिना बे वायि दफतर॥ 
Ff अंऽद्री अछ अंदर मजबूर डेशख। 
शुनी शुन्य्‌ बस शुनिक्य्‌ खाऽरिथ छि दाथर॥ 
द्वारा मकान न०-207 
वार्ड न-72, SAAGT- 182101 


_____— HD 





-मोती लाल 'साकी' 


C आलच > 


असि कर नुं जहर चव तु अमा तोति War Bal 


Ufa मेठि वदुन आव वदनस मंजा ति असान EII 


शमशेरि wea waa तुं छव॒कन नून अजल मोन। 


डबि सानि तऽल्य्‌ पऽच्य्‌ व्यथ तुँ अऽस्य्‌ बस त्रेश मंगान रूद्य्‌॥ 


PQ AMSA नचान Hse छपन जाय मुहिथ निन। 


सो'य्‌-सो्य्‌ छु WAT सूर मगर आश रछान रूद्य॥ 


पंपोशि सरस मंज़ ति तापुंन्य्‌ चुऽड छे' असी लोन। 
SAISTA पोशव सूत्य्‌ हलम बो'र तुं हरान Ba 


ase युथनु Sar कांऽसि तिमय आऽस्य्‌ को'तू गऽय। 


तहरीर आबुक आऽस्य्‌ व्ल्यखान BY हू.वखान STII 


पथ काल थ्यकन कुन तुं अऽज्युक ge छु कयामथ। 


असि आछि पगाह तोति ब्रमन व्यूग ल्यखान Bz Il 


Sector-4 Adarsh Nagar, 
Bernai Road, Bantalab, Jammu 


+ + +++ 
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SC 


| -तेज रावल | 


बुजाऽर्यं दीशि वतन कांह सवार मा रूदुय। 


सु ata तय गरदि गुबार मा रूदुय॥ 


अपारि बठि छि मे' ast जाय बे'यि सु wad सुंद प्रंग। 
बे वायि aq यि asga न्युव तुं तार मा रूदुय॥ 


तिमन रे'शन यि केंह हा ओस ती बुँ कति हावय। 


बसां अऽस्य्‌ छि लर॒यन मंजा तुं गार मा रूदुय॥ 


फ़कुन छु BS त्रटन हुंद व्वबाल दऽ्ययावन। 


अज्ाऽन्य्‌ यारे बलन BME करार मा Beal 


शिकाऽर्य्‌ पंजरे aster वुछ वुफ्यायि जानावार। 


हवा छु लो'त तुं पखन प्यठ सु बार मा रूदुय॥ 


aaa करनुफिरिस qa बनख A बखतावार। 


नुबाऽल्य्‌ सौरे कथन एतिबार मा रूदुय॥ 


मे? छायि थवि तु दो'पुम पोशिनावुँ पोशन आय। 
amg योरि थरयन AS RR मा रूदुय॥ 
द्वारा रेडयो काशमीर जम्मू-180001 
090% 


ee 9 DTT 


ia —— 


see 


हो'कुम Gag नाबूद WHA पे'यि नारस ATT! 
बऽल्यूक्यन बे'यि गुलजार फ्वलुन पे'यि नारस मंज॥ 


अज्ञ जन सुबहाऽय-सुबहाऽय सिर्यि छु वोल्योमुत्‌। 
च्‌ंऽदरम शायद cas fafa रोतलि नारस HT 


आंगनुँ-आंगन छू वट डेरन हुं बार अंबर। 
जालख ते जान कोताह जालख नारस मंजा॥ 


पथ वन, रोतुल, यारि हवा बे'यि aie नचुन। 
qe बऽरेच अख याद छे' पथ कुन नारस HTI 


नारो नार B अख -अख आबुँ लंबुख वे'थि हुंद। 
आबु बुबर केह तन शे'हलावान नारस Aa 


सोरुय He ASPs तिमन तहखानन ver 


बस चोन असुन बे'यि म्याऽन्य्‌ मुदय दऽज़ नारस मंज॥ 


चानि शरीरुक अख-अख रुम बनि wid हवा। 
म्यानि वो'जूदुक अख-अख A दकि नारस मंजा॥ 


4 ति छुख Ist पाऽठय्‌ हयातस लोल बरान। 
जाऽनिथ-माऽनिथ QA दिवान BE नारस FT |l 


अड asg दाऽर छे' ad रिंगन खत खाल वनान। 
आसि तु बस ये'ति आसि ‘cere’ ara मंज ॥ 


365/13 तलाब तिलो, जम्मू-180002 


-रतन तलाशी? 





ree 


-रतन लाल जौहर 





पनुन पान हालातन हुँदिस चुऽ्कॅरुव्यूहस मंज पूरु 
Xi आमुत बुछिथ तुँ बिसयार जखनुँ बावजूद म्वकलन 
पायिक्यू कऽरीब-कऽरीब साऽरी वऽसीलुँ अकि-अकि 
WA गछान चीनिथ asst A वाऽलिंजि जन थफ 
हिश। अऽछन अंदर We छांफ़ि जाय तुँ अऽछ as 
आऽसिथ ति रोवुम सोरुय ओं'द पो'क। अय्‌ गऽयम 
दग हिश अगादि तुँ चो'लुम बे'वायि नीरिथः 

“बाय दिलस गोम खबर क्या !” 

पनुन्यू किन्य्‌ करेयि मे' यि तमि कूँफयऽच्‌ हुँ बावथ 
wag नुं q अमि वराऽय बे'यि केंह वननुँ सूँत्यू बाऽविथ 
हाकुँ हा। मगर तस तो'ग नुँ ति चेनुन तुँ वोननम वापस : 

ति क्या मतलब गव दिलस गोम खबर क्या? 
दिलस क्या दोद को रनया?” 

तऽम्य्‌ सुँदि अमि वननु जन आव में कलुँ पलस 
सूँत्य्‌ wad तुँ जेठि ज्यूठ व्वश त्राऽविथ बुछमस फकत 
aye थलि-थलि। तस फो'श म्यानि जवाबुँ बदलूँ यि 
ज्यूठ व्वश त्रावुनुँ तुँ थलि- थलि वुछुन तुँ ड्यकस Ad 
रंह चाऽरिथ ase बे'यि जवाब तलबी : 

“तनुं क्याजि वो'नुथ जु? दिलस सूँत्य्‌ छा fay 
पाउठयू ग्युंद-ग्युंद करान । दिलुँकि दादि सूँत्य्‌ छु मरनुक 
स्यठा खतरें। ति कऽरिथ दिलसुँय छुया दोद किरु? 

मे' खंचाउय चख पो'ज तस प्यठ चुखि या लोलुक 
कांह असर न आसतु म्वखुँ प्योम तस रछा ड्यकुँ मुचरिथ 
ad: 

“दोद छुम नुँ मगर दिलस छुम गछान खबर क्या?” 

“कोताह काल Wa?” Yet तोरे मगर नजर 
asta म्याऽनिस बुथिस प्यठ यथ प्यठ नुँ दादिच कांति 
{शकन दीदमान आऽस बलिक ओसुस व्वजजार G व्वशलुन 
युस हनि-हनिं तेज्ञान ओस। 

“कोताह काल क्या मतलब गव” में चुतुप्त व्वन्य्‌ 


aha सान जवाब। 

“ae छुमा जि वनय कोताह काल गोम। में छि 
तमि विज्ञि यह हालथ गछान ये'लि बुँ आवलुँनिस अंदर 
ad छुस यिवान या ये'लि पनुन पान हालातन तुँ समयस 
aie कनि बे'बस छुम बासान।* 

“अच्छा | तोःरुम फिकरी”, वो'न तऽम्यू ज्यूठ 
आंकार कऽरिथ। तस क्या तो'र फिकरी F क्या तो रुस 
नु, wage ssa नुँ मे' रछति दिलचसपी । बुँ ओसुस 
wad छूवपुँ यछान तुँ अवय जून बूजुम जुँ किहीं तु 
फिरुम कलुँ बे'यिस तरफस कुन। यि आऽस स्व विज्ञ 
ये'लि बुँ दाऽर-दरवाजुँ बंद कऽरिथ कुन तुँ कोवल -चूरि 
पाऽठय्‌ कूनस मंज श्रो'पिथ अनिगटि मीठयू ओसुस यान 
दिन्य्‌। अऽम्यूसुंद आसुन नासुन बनाऽविथ कऽरिम दारि- 
दरवाजुँ बंद तुँ ब्यूठुस कुंजस मंज लबि सूँत्यू डो'ख दिथ 
अनि गटि मुदय गऽडिध। मगर तऽम्य्‌ लोग ठाह-ठाह 
कऽरिथ असुन। यूत जि मे” बास्योव म्याऽनिस कलस 
ak ae तुँ रेजुँफानुँ गछूयस। सु रूद असान-असान 
क्रे कुं दिवान : 

“qA त्रावय दारि दरवाजुँ ad तुँ करूँ अथ 
अनिगऽटिस ताहराज।' 

म्याऽनिस अथ ब्रुंजिस यि फलवाऽय असुन फरुन 
गव म्यानि बर्दाशुँ न्यबर। या शाह कऽरिथ वो' थुस थो'द 
q कऽडमस तीचाह जोरु लथ जि दारि आयि पानय 
मुचुरावनुँ। गाशन चाऽप यकदम अनिगऽट। व्वन्यू न 
ओस तसुंद असुन तुँ न सु मगर युथुय पनन्यन खोरन कुन 
नजर पे'यम अतिः वुछम बिसयार शीशि wit खूनस 
अंदर लिथुँविथ पनन्यन पद्यन तल। 

द्वारा :- शिबन कृष्ण खैबरी 
मकान Te 32/2, Y बुलाक 
रूपनगर, जम्मू-180073 
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टयो'ठ-मो'दुर 
प्रन वाल्यन EA राय-त्राय्‌ 
मो'हतरम संपादक साऽब, 


Tale छाऽप्यूवु म्याऽन्य्‌ जृँ लेख पनुनिस मैगजीनस मंज, तमि खाऽतरे छुस F तुहुंद स्यठा शुकरगुजार। मगर 
जनवरी सतनमतस मंज ag लीला cafe शाया कऽरवु, स्व छि गलत सूरऽच्‌ मंज छाप सपुँजमुँच्‌। 

लीला आऽस या तु 1, 3, 5, 7............ 20608) nets नतुँ लगातार 

12002 Cy Sy LN तरतीबस मंज़ छापुँन्य। व्वमेद छम जि तो ह्यू कऽरिव यि लीला आयंदुँ 
अंकस मंज दुबारँ तुँ सऽही तरतीबस मंज़ छाप ताकि 'क्षीरभवानी टाइम्स' परन वाऽल्यू समजन अथ ठीक पाऽठय्‌ 
ति क़्याज़ि तिमन आसि नुँ अथ न हो'ट तुँ न लो'ट अथि आमुत........। 

यथ चिठि सूँत्य्‌ छुस बुं 'क्षीरभवानी टाइम्सुक' लगातार खऽरीदार बननु म्वखुँ बैंक ड्राफ्ट सोजान तुँ सूँती लीला 
नवि सरु छपावनु tag तमिच फोटोस्टेट कापी। 





बुँ Uy 'क्षीर भवानी .वातनस बे' ताऽबी सान प्रारान। 
तुहंद ताऽबेदार 

कन्हैया लाल कौल “परदेसी” 

मकान न°-4088-सी 

 सेकटर-37 सी, चण्डीगढ़ 


(असि छु he UTR WIT लील गलत RAR मंज SUT कोहताऽयी्‌ 
We Bel अफ्सूसो परदेसी जियस छि aie अभि Bas माऽफी मंगान! HER आज्ञायि 
अनुसार छे' लीला SAS पेश )...संगे 










ज्ञानुक बर मे' मुचूराव भगवानो। 
'कासतम 6a लूभ बे'यि अज्ञानो॥ 
सनम्वख कृष्ण जी दर्शन हावतम। 
गीता आदेश बोजनावतम। 

अर्जन दीवने हा रथ बानो। 
'कासतम 6S लूभ बे'यि अज्ञानो ॥ 


ag कर्मव किन्य्‌ पथर छुस प्योमुत। 
गमगीन पान म्योन बे हाल गोमुत। 
ada करयो चे 'राऽठयू प्राणो। 
कासतम दख, लूभ बे'यि अज्ञानो॥ 


D —— 





दंशुन करनावतम क नये। 
वंदहय जुव-जान क्रोन ये। \, 
प्रारान चानि ak छुस म्यज़मानो। ु 
ARRA दर अत कली ॥ 


दिलुँ त्युथ मे” आत्म ज्ञानो। 
ये'मि Gel मनुश मोक्ष सपदान। 
HE बुँ प्रजनाबुँ पन्नुनुय WT | 
कासतम coe ees ॥ 

आनंद ब्रह्म FA पानय Ga! 

जगतस War पानय छुख। 

करनावतम साऽ पनुनी जानो | 


ओंकार रूपी पानय छुखतय। 
ब्रह्मा, विष्णु, महीशर छुखतय। 
जगतस साऽर्युसुँय छुख पालानो | 
कासतमः +=... eS ॥ 


कर दया दयावान दय छुय नाव | 
मंज मनुँसुँय बरतम बखतिबाव | 
'बऽख्यूत्यन पानय SE टोठानो। 
कासतम........... PR ॥ 


परदेसीयस व्वन्य्‌ क्षमा SATA | 
EST AR करमुँक्य्‌ स्यो'द कऽर्यूतव। 
ज़गतुँकि रखिपालुँ छुख बोजानो। 
कासतम द्वख, लूभ, SAAT I 


श्रीमान संपादक सा5ब 
WAI तुँ दो'र को 5 आऽस्यूनबी 
क्षीर भवानी टायम्सुक्यू मई तुँ जून अंक द्रायि नुँ aga नेरन Em कनि। lag बरादऽरी छु भगवानन अख 
बो'ड सिफत यि द्युतमुत जि यि छे'नुँ कुनि ति तिछि कामि साथ fed खा$तरुँ तयार यथ मंज अ कांह 
TAISA या जान कथ आसि । प्रथ Ad A बो'द खर्च कऽरिथ पत्रिका कडेन्स्‌ यि जाऽनिथ जि द्वह खोतुँ दह हुरन 
परन वाऽल्य्‌ तुँ ह्म अथ मऽल्य्‌। तथ बरअकुँस छे' में पूरुं पछ जि तेदाद ग्वडु-ग्वडु अथ मऽल्यू आसिहे 
ह्यवान तथ ति आसि न्यसफा म्वच्योमुत। ब्याख कथ 'क्षीर भवानी हे'किहे Matrimonials, Obituary, 
Birthday तुँ यिथ हिव विज्ञापन aste पयमानस प्यठ हाऽसिल कऽरिथ वारयाह WY टूंक जीनिथ, बासान छु 
'क्षीर भवानी चलावन वाल्यन मंज ति छुनुँ यि पत्रिका फाऽफलावनुक जब TE । व्याख अहम कथ यिजि हिन्दी 
से'कशनस मंज़ छि तिम चीज. दुबार छापनु यिवान यिम परन वाल्यव ब्रो'ठय दो यम्यन रिसालन या अखबारन मंज़ 
पःऽर्यूमित्य्‌ छि आसान। बुँ छुस जाऽती तोर ag मोयूस जि क्षीर भवानी टाइम्स छु यि दऽप्यूजि ति आऽखरी शाहन 
प्यठ। अथे जुव-ज्यतुँ दिथ गछि नवि अनुमान लगातार कडनुक संज सपदुन, यमि खाऽतरुँ ईमानदार तुँ काऽबिल 
नफर HY Yel वाबसतुँ गछन करु IR ro |. FA 
शिबन कृष्ण 'कौल', 
सुभाष नगर, TAT! 
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स्त्रबर-अतर 

हाल हालुय आयि श्रीनगरस मंज “फनकार” अदबी तनजीमि तरफुँ अख रंगा-रंग अदबी मऽहफिल सजावनुं 
यथ मंज़ दो'यम्यव प्रोग्रामव अलाबुं we हरि कृष्ण कौल साउबुन्यू अफ्सानुँ सोम्बरन “यथ राजाने” तुँ जवाहर लाल 
सरूर साऽबुँन्स्‌ शारँ सोम्बरन “वजद” रिलीज आयि करनुँ। यि आऽस पऽतिम्यन साडन सतन वऽरियन मंज 
ग्वडनिच विज ये'लि mista ae asda सुँज किताब कऽशीरि अंदर रिलीज सपुँज़। अमि खाऽतरु छि 'फनकार' 
अदबी तनज़ीमि Sel कर्ता-दरता जिनाब गुलाम रसूल हसरत TEST मुबारकुँक्य्‌ हकदार। TEST AST BEL 
पऽत्यूम्यन सतन व5रियन बराबर स्व दूरी मिटावनुँच कूशिश करान य्वसुँ हालातव बे ग्रे Fe लिखार्यन तुँ कऽशीरि 
अंदर रोज़न वाल्यन अऽदीबन मंजबाग Iss कऽर तुँ अथ अंदर समुद्य तिम वारयाहस हदस ताम कामयाब ति। 


KKKKK 


15 अगस्त, 1997 याने योमि आजाऽदी प्यठ आयि फन तुँ अदबस मंज थ्यकुंन्य्‌ लायक काऽम करनस Ad 
जम्मू काश्मीर सरकारे तरफृँ यिमन शख्सन यनामुँ दिनुँ : 

1. गुलाम रसूल संतोश (मरनु पतुँ) -स्वनुँ सुंद म्यडल, पांऽछ्लछ र्‌वपयि तुँ पशमीनुक शाले। 

2. सर्वानंद कौल प्रेमी (मरनुँ पतु) -स्वनुँ सुंद म्यडल तुँ अख लछ रवपयि। 

3, अबदुल सतार रंजूर (मरनुँ पतुँ)- स्वनुँ सुँदि TY अलावुँ अख लछ र्वपयि। 

4. नरेंद्र देव सिंह जमवाल-स्वनेँ सुंद तमगुँ तुँ लछ र्‌वपायि। 

5. मरुप नमग्याल-स्वनुँ सुंद तमगुँ तुँ अख लछ रवपायि। 

अमि अलावुँ आव काशमीर यूनिवरसिटी यि दरखास ति करनु जि tee संतोश चियर गछि काऽयिम यिन्य्‌ करने 
युथ ज़ि संतोश साऽबनिस फलसफस As मऽजीद काऽम सपदि। 


kkkkk 
महाराज कृष्ण 'भरत' साऽबस तोर हिन्दी कविता संग्रह “फिरन में छिपाये तिरंगा” खाऽतरु जम्मू काश्मीर 
'कलचर्ल अकादमी Rp बेहतरीन किताब आसनुक यनामुँ। भरत जियस छु सानि तरफुँ मुबारकबाद | काऽशरिस 
मंज तो'र युहुसति अकुय ए'वाड युस रफीक 'राज़' सुँजि “नय छि नालान' शार सो'म्बरनि दिनु आब यलि जून बाकुँय 
जबाऽन्यन मोमूलुँ मुताऽबिक जुँ-जुँ यनामुँ ASH Wat साऽबस तिछु सोन मुबारक। 
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श्री मोती लाल 'क्यमू' साऽबुन तवारीखी शाहकार TR व्वदाऽस्य्‌' छु अनकरीब मारकस मेज यिनुँ वोल। 
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Booking open for 


J. N. Bhat Community Centre 
(JANJ GHAR) 


at 


Kashmiri Pandit Sabha Ambphalla, Jammu. 


(Special rebate for displaced K. P. Baradari) 


Contact for Booking 
Manager, 

K. P. Sabha Premises 
Ambphalla—Jammu. 


4. Kshir Bhawani Times wilt be giving special rebate on matrimonial 
advertisement to encourage large number of people to take this 
benefit. 

2. We are opening an obituary column from next issue. Kshir Bhawani 


Times Management has fixed nominal charges for this column. 


Managing Editor 


, No. : L-29/JM 362 
To, Regd l 6 


AN APPEAL 


i 


Kashmiri Pandit Sabha makes a fervent appeal to the Baradiri for 


generous donations to ensure succour to widows, orphans and other in 
dire need of help 


(Triloki Nath Khosa) . 
President 
Kashmiri Pandit Sabha 
Ambphalla, Jammu A 
a 
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